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ABBREVIATIONS 


The abbreviations of the journals used in this work are those found 
in S. P. BROCK, Syria Studies. A Classified Bibliography (1960-1990) 
(Kaslik: PdO, 1996), pp. 17-22. 


CSCO 
EI F) 
EF) 


JAAS 
JESS 


LM 
OC 
PdO 
PIO 
PO 
Subs. 


Corpus Scriptorum Christianorum Orientalium (Leuven) 
Encyclopédie de l'Islam (Leiden e Paris) 

The Encyclopaedia of Islam, new Edition/Encyclopédie 
de l'Islam (Leiden) 

Journal of the Assyrian Academic Society (USA) 

Journal of the Canadian Society for Syriac Studies 
(Toronto) 

Le Muséon (Louvain la Neuve) 

Oriens Christianus (Wiesbaden) 

Parole de L’Onent (Kashk, Lebanon) 

Pontificium Institutum Orientalium (Rome) 

Patrologia Orientalis (Turnhout) 

Subsidia (in CSCO) 


Vil 


TRANSLITERATION 


The names of locations and people mentioned in this work are 
transliterated into English according to how they were written in 
Syriac script, with the exception of a few locations that are present- 
ed according to their current form, such as Mardin, Diyarbakir and 
Nisibis. Some names are transliterated according to their standard 
usage, such as Ignatius, David and John. For the transliteration of 
the alphabetic and the vocals of the Symac language, the following 
mode will be used: 


se fu Upper case | Lower Case 
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INTRODUCTION 


With a scarcity of written sources produced during the fifteenth 
century AD., the Near Bast experienced a period of intellectual 
regression, or a “Dark Age”, which plagued the society, culture, 
and church institutions of the Syriac people. As a result, infor- 
mation about this tumultuous period, which was filled with political 
tension and religious persecution, is limited to historical notices 
and colophons found within the modicum of sources that are 
available to modern scholarship. In order to shed light on this dark 
time of Syriac history, this volume provides an analysis of a late 
fifteenth century document, a hitherto unpublished historical doc- 
ument narrating the Efe and accomplishments of Yühanun Bar Say 
Allah, a fifteenth-century Syriac Orthodox patnarch. 

This biographical account is part of a Syriac manuscript found 
in Cambridge University Library, with the shelf mark DD.3.8(1) 
and contains, as its main subject, the Beckstasfic History of Bar He- 
braeus. It includes considerable unique historical information, and 
sheds great light on the history of the Syriac community in relation 
to other communities. It also supplies us with a description of 
events which brought important changes to the Syriac Church in 
Mesopotamia, Syria, and Egypt. 

DD.3.8(1) was first mentioned and described by Wiliam 
WRIGHT, in his work titled Catalogue of the Syriac Manuscripts in the 
Labrary of the U. of Cambridge, vol. II (Cambridge: 1901), pp. 979— 
985. It was later cited by Patriarch Afram Bansaww (Aphram Bar- 
soum) in his book, The Scattered Pearls: A History of Syriac Literature 
and Sciences (Piscataway, NJ: Gorgias Press, 2003), p. 503. The man- 
uscript was also planned for publication by Andrew PALMER, who 
used some of its information in relation to the presence of the Syri- 


2 THE ACCOUNT OF PATRIARCH YUHANUN BAR SAY ALLAH 


ac Orthodox community in Jerusalem His proposal for publishing 
the document, however, did not matenalize.* 

In this volume, I present the Syriac text of Account of Patriarch 
Yahanun Bar Say Allah and its English translation, along with pho- 
tographs of the onginal document. An analysis of the historical 
context of the Syriac community that existed during the second 
half of the fifteenth century, is given first, followed by a discussion 
of the family of Patriarch YGhanun Bar Say Allah, and additional 
information based upon the Supbiement on the Eeckstastic History by 
Bar Hebraeus, before presenting the text in full. 


HISTORICAL CONTEXT: THE SYRIAC ORTHODOX 
CHURCH IN THE SECOND HALF OF THE FIFTEENTH 
CENTURY 


During the second half of the fifteenth century, the Near East was 
dominated by different political forces. Egypt and Syria were under 
the dominion of the Mamluks, who established themselves as a 
strong Islamic force after their victory over the Mongols and Cru- 
saders during the thirteenth and fourteenth centuries. In the north, 
the Ottomans were expanding their dominion westward on Euro- 
pean soil, and eastward in Anatolia. The eastern part of Anatolia 
was controlled by two main Turcoman powers: the Ak Koyunlu? 
(the white sheep), and the Qara Koyunlu’? (the black sheep). The 
Ak Koyunlu dynasty, an Oghuz Turkmen tribe that entered the 
Middle East during the early Seljuk invasions, chose Divarbakir* as 


! Andrew PALMER, “The History of the Syrian Orthodox in Jerusa- 

lem,” Ortens Christianus 75 (1991). pp. 16-43. 

? Frederic P. MILLER, Agnes F. VANDOAE, John McBREWSTER., ed. 
AK Koyunlu (VDM Publishing House Ltd. 2010). 

è Ibid 

* Diyarbakir is an ancient city situated on the bank of the Tigris Riv- 
er, in southeastern Turkey. The old name of the city is Black Amid, which 
came from the black basalt walls surrounding the city. Diyarbakir was 
ruled by many nations such as Aramaeans, Assyrians, Persians and Ro- 
mans. The Arabs arrived around 638 AD. and renamed the city Divarba- 
kir, “abode of [the tribe of] Bakr^. After the battle of Manzikert and the 
collapse of the Byzantine Empire in east Anatolia in 1071, the Seljuks 
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their capital The most outstanding of their rulers was Uzun Hasan 
(1453—1478), who was related by marriage to the Greeks of Trebi- 
zond In 1467, the Ak Koyunlu defeated the Oara Koyunlu and 
became the undisputed rulers of Armenia, northern Mesopotamia, 
and Sinwan. Dunng the rule of Uzun Hasan, restrictions were 
placed upon church activities, and Christians were required to wear 
a blue mark for identification‘ 

Like many other Christian communities in the Middle East 
during the fifteenth century, the Syriac Church was weakened by 
the erosion of its demographic population due to difficult times, 
persecution, and conversion to Islam, all of which followed the 
conflicts between the Crusaders, Mamluks, and Mongols. However, 
the Syriac Orthodox Church was still sheltered, usually behind the 
walls of remote monasteries and churches. During this period, the 
western Syriac population was dispersed mainly in South Eastern 
Anatolia, north of Iraq, west of Syria, Lebanon, and had a small 
presence in both Jerusalem and Egypt. There was also a small Syri- 
ac Orthodox community in Tabriz, and in a few other places in 
Persia, who were brought by the MongoEan invader Timor Lang? 
at the beginning of the fifteenth century. 

The position of the patriarchate was considered to be the head 
of the Syriac community, and was assisted by a holy synod that 
managed the spiritual affairs of the faithful. The patriarch resided 


took control of the city. Many nomadic Turkmen and Kurdish tribes set- 
tled in the region. The city was under the dominion of the Qara Kovunlu 
in the fifteenth century, and was then occupied by the Safavids of Persia 
in 1507. It finally fell into Ottoman hands in 1515, and became one of the 
largest provinces of the Ottoman Empire. Cf. DUMPER (2007), pp. 127— 
132. 

5 CE HOVANNISIAN (2004), p. 7. 

5 Dickran KOUYMJIAN, "Armenia from the Fall of the Cilician 
Kingdom (1575) to the Forced Emigration under Shah Abbas (1604)," 
The Armenian Probl from Ancient to Modern Times, Richard HOVANNISLAN, 
editor (New York: St. Martin Press, 1997), vol. 2, pp. 1-50. 

7 Timor Lang was a fourteenth century conqueror of West, South 
and Central Asia, and the founder of the Timusid dynasty. He ruled be- 
tween 1570 and 1405. C£. VERMEULEN (1998), p. 303. 
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mainly at the monastery of al-Za‘faran;* although other monasteries 
also played a fundamental role in the spiritual and ascetic life of the 
Syriac people. Amongst the monasteries included are Mori Gabri- 
yel? Mori Malke? Mori Ya'qub,! Monastery of the Cross," Mort 


5 The monastery of Mori Hananyyo is located five kilometers east of 
Mardin. This monastery was the official seat of the Syriac Orthodox Patri- 
archate from 1293-1932. The monastery was founded around 493 A.D, 
by a monk called Solomon, upon a pagan temple dedicated to the worship 
of the sun, which may date to around 1000 B.C. Remnants of this struc- 
ture can be seen today in the arch underneath Bet Qadiié. The temple 
complex was later used as a fort by the Romans. Sometime after it was 
abandoned, Solomon converted the buildings into a monastery. Though it 
was originally named after Solomon, the monastery’s name was later 
changed to Mos Hananyyo after the bishop of Mardin and Kafartüfi 
(793—800), who renovated the monastery. C£. DEL COGLIANO (2006), pp. 
326-313. 

* The monastery of Mori Gabriyél lies twenty kilometers east of 
Midyat near the village of Qartamin. It was founded in 397 A D. by Sam- 
uel of Estin, who was from a village located in north east of Mardin in the 
district of Savur, and his disciple Simon. The monastery was originally 
named after Samuel and Simon, but was later renamed after its abbot 
Mori Gabriyél who lived in the seventh century. The monastery of Mosi 
Gabrivél became the seat of the metropolitan bishop of Tür “Abdin in 
615. The monastery of Mori Gabriyél functioned until the late fourteenth 
century, when Mongol invaders, under Timor Lang, attacked Tir “Abdin. 
Although monastic life continued to flourish at Qartamin monastery from 
the fifteenth to the seventeenth centuries, despite further difficulties and 
attacks, it seems to have finally been abandoned in 1714. By 1834 monas- 
tic life had revived at Qartamin, for in that year there were more than 
twelve monks and at least three nuns in residence. In 1915, the monastery 
was abandoned when all the monks were killed by Kurds. Since 1950, 
until today, the monastery has prospered. It is considered the chief mon- 
astery in this region. Ibid, pp. 319-326. 

‘0 The monastery of Malké is located nearby the village of Arkah 
(Harapak). It was founded in the fourth century and is named after Mod 
Malke, whose tomb is found in Bet Qadise. Ibid, p. 337. 

! An ancient monastery from the 5% century located nearby the vil- 
rae of Salih /Baristepe. Little is known of the early history of this monas- 
tery, and according to local tradition, the monastery of Mori Ya'qüb the 
Recluse is named after its founder, who was supposedly born c. 530 in 
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Qüryaqus,? Netfo,* and Mori Musé in al-Nabek. Within the sec- 
ond half of the fifteenth century, however, there was a movement 
amongst the Synac Orthodox community to strengthen its faith, 
especially in southwestern Syria and Lebanon. One of the key par- 
ticipants in this movement was Yuhanun Bar Say Allah, the Syriac 
Orthodox patnarch.15 


THE FAMILY OF $A*D AL-DIN“ 


Our patriarch, Yuhanun Bar Say Allah, was a scion of the Sa‘d al- 

Din family, who counted among their number four patriarchs and 
numerous bishops within one century. The family’s origins go back 
to the priest Abu al-Karam, from Bartelh near Mosul. Around the 
middle of the fourteenth century, the family immigrated to Mardin, 
where they settled and prospered. In Mardin, they became known 
as the family of Say Allah, son of Sa'd al-Din, and were nicknamed 


Egypt. From 1364 to 1839, Mori Ya'qüb was the seat of the patriarchate 
of Tür ‘Abdin. In 1720, the monastery was abandoned and inhabited by 
Kurds. However, in 1851, Metropolitan Mori FiliksinGs Zaytün of Anh: 
reclaimed it and installed a monk there. The ascetic life continued to 
flourish at Mori Ya'qüb, until the instability of World War I caused its 
suspension. The monastery of Moni Ya‘ qub the Recluse is currently (P) 
home to three monks, two nuns, and twelve students. Ibid, pp. 332-334. 

‘2 The monastery of al-Salib or the Holy Cross is located in the vil- 
lage of Catalcam, northeast of Medryat in Tir ‘Abdin. According to the 
tradition, this monastery was founded between 575 A.D. and 600 AD; 
however, it was abandoned during the First World War and its monks 
wete killed. Ibid, pp. 558-539. 

5 Dayr Mori Quryáqüs, near the village of Zar#il in the region of 
Béeriyyah, was an Episcopal seat from the 15% century. Cf BARSAWM 
(2000) ). p-187. 

i+ Dayr al-Qated or al-Natif was built in the name of the Virgin and 
St Theodore. It is a small monastery hewn in the rocks in a mountain, 
overlooking the Za'farin Monastery. ibid, p- 189. 

5 C£. BCHEIRY (2003). 

55 The information regarding the genealogy of this family is based 
mainly on the present author's previous work. List sf Escksiastic Consecra- 
tions Belonging to the Syriac Orthodox Church, from The Sixteenth and Seventeenth 
Century (Piscataway, N ].: Gorgias Press, 2010), p. 15. 
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al-Asgar. Say Allah had two sons: Yühanna, who became patriarch 
in 1486, known as Patriarch Yuhanna Ibn Say Allah (1483—93), and 
Nur al-Din, who was known to be a knowledgeable man. Nur al- 
Din had a son also named Yühanna. Two of Yühanna's sons be- 
came patriarchs: Patriarch Nimat Allah (1555—76) and Patriarch 
Dawid Sah (1576-91); and his other sons became bishops: Timo- 
thy Tama of Mardin and Mini of Mori Abay. The grandson of 
Yühanni, Hadaya son of Qustantin, was Patriarch 1594-1 640; and 
another grandson, Qaysar son of Bassah, became Bishop of Amid. 
Several individuals from the dynasty of Nur al-Din are also known, 
including Mahbüb, daughter of Yusef Sah, from the family of Nur 
al-Din (1582). 


1 CE Barsawa (20085, p. 343. 
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Family Tree of Sa'd al-Din'? 
Priest Abi al-Karam from Bartell (15* or 14* century) 


Sa'd al-Din nicknamed al-Asgar (in Mardin 14* century) 


N 


Maryam+Say Allah 


"dE" 


Patriarch Yühanna Ibn Say Allah Muglah--Nür al-Din 
(1483-1493) 
Hissin+ Yühanna 


Patriarch Patriarch Bishop Bishop Mina Qüstantin 


Ni'mat Dawüd Timothy of Mori Abay 
Allāh  Šāh(1576- = Tama of 

(1555- 1591) Mardin 
1576) 


l 


Bassah Patriarch 
Hadaya (1597— 
1639) 
Bishop 


Qarsar of 


Amid 


18 The family tree is based on many sources, including DOULABANI 
(19962). pp. 258-261. DouLABANT (19965), pp. 24-25, 150. DOULABANI 
(19965. pp. 17, 46, 62, 65, 87, 146, 200, 202, 211-212, 218. Also, BAR- 
SAWM (20087 pp. 405, 421; BARSAWM (2008*), pp. 121, 543. 
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PATRIARCH YUHANUN BAR SAY ALLAH (1483-1492) 


Information about Patriarch Yühanun Bar Say Allah comes mostly 
from the Sappement portion on the Herlestastic Chronicle by Bar He- 
braus, ftom the end of the fifteenth century? Yuhanun studied in 
Dayr al-Za‘faran, and was taught by monk Yesü' He was conse- 
crated bishop for al-Sawr by Patriarch Ignatius Halaf in 1471, who 
had also functioned as his secretary since his ascetic days: “He (pa- 
triarch Halaf) ordained priest Yühanun a bishop for al-Sawr, san 
was also his secretary and advisor". Yuhanun was described as * 
noble and knowledgeable man". Dunng his ordination as bishop, 
Bishop “Aziz, the nephew of the patriarch, was elevated to the rank 
of Maphrian for the East and was called Basiliyus. 

After the death of Patriarch Halaf, the people of Mardin were 
divided into two parties. The first party supported Maphrian ‘Aziz, 
the nephew of the departed patriarch, as a replacement for his un- 
cle. The opposing party, comprised of priests from Mardin, wanted 
Bishop Yuhanun to be patriarch. The Supplementary on the Chronicle 
narrates that other bishops present at the funeral of Patriarch Halaf 
also sought to be ordained patriarch and beseeched the support of 
the ruler of Mardin, Ibrahim Beg. The Supplementary on the Chronicle 
also informs us that when Patriarch Halaf was on the verge of 
death, supporters of Basilivüs ‘Aziz departed for Mosul in order to 
inform the Maphnan about his uncle’s illness and their desire to 
have him become his successor. While "Aziz's supporters were on 
their way to Mosul, the priest Yuhanna son of Badra, who was the 
teacher of Bishop Yuhanun, and Hawasa ‘Isa, a notable Christian 
from Mardin, were “inflamed with zeal” and went to Ibrahim Beg 
to seek his support in favor of YGhanun Bar Say Allah. They suc- 
ceeded and brought a piece of cloth as a decree of recognition of 
the rulers support for Bishop Yuhanun as legitimate successor of 
the patriarchate, leading to his immediate consecration. As this was 
happening, the supporters of Basiliyis “Aziz arrived in Mosul, and 
informed the Maphrian about his uncle’s illness and requested his 
appearance back in Mardin, so as to prevent a possible schism 


? Regarding the continuations by later authors on the Ecclesiastic 
Chronicle by Bar Hebraeus see Takahashi | (2005), pp. 74-73. 
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within the church. Maphnan ‘Aziz immediately departed for Mar- 
din, although while passing through Tur ‘Abdin, the Maphrian was 
informed by the people of Bet Sabrino, of the death of his uncle, 
and the consecration of Bishop Yühanun as patriarch The 
Maphnan became upset upon hearing the news and decided to re- 
turn to Mosul. However, those who had brought him did not allow 
him to retum. When they arrived at Qusur, a supportive village on 
their way to Mardin, Patriarch Yuhanun heard about the 
Maphrian’s arrival. The patriarch then brought with him all the no- 
table Christians of Mardin (including his teacher Yuhanun Bar 
Badra), and his bishops to go and visit the Maphrian. When he ar- 
rived, Patriarch Yühanun showed respect and offered his condo- 
lences to Basiliyüs “Aziz regarding the death of his uncle. He then 
explained to the Maphrian that he only accepted the position of the 
patriarchate to avoid a potential split and controversies caused by 
other bishops. Patriarch Yuhanun stated that he was willing to re- 
sign if the Maphrian desired the patriarchal seat In response, 
Maphrian Basiyüs “Aziz went to the governor of Mardin and ex- 
plained that he was the rightful successor to the patriarchal seat. 
The governor decided that he was willing to recognize “Aziz as an- 
other patriarch within the church. However, the Maphrian refused 
the offer and returned to Mosul, upset at the new patnarch.*° 

In 1480, Patriarch Yühanun accepted an invitation from 
Maphrian “Aziz to consecrate the Holy Chrism for his territory, 
thus making peace between them. After his return from the East, 
Patriarch Yühanun went to Nisibis, and rebuilt there a church 
named after St. Mary and Mori Batolo. This church became an im- 
portant sanctuary for the Syriac Orthodox congregation in Nisibis 


2 A note was registered in a Syriac Ber Gao’, which refers to this dis- 
agreement: 
eimi al bi tais an ii ia on A an! marh eines soar’ a 
wih abr non o Xo ruf Amamaw m AAGas unie mu lon 
.lQoscam. ima ccicamcaick main Man amo nwm mona 
Tacs 
"In this unlucky year (1483), a great disparity occurred between the Maphrian and 
the patriarch of Mardin, because he (Maphrian) was not called to attend the Synod, 
thus the Maphrian was very upset. He ordained two bishops: Drrünosryüs Gabnyél 
“the tall" and Dryüsqozüs Sam‘in from ‘Ayn Ward". Bansawa (20085, p. 327. 
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and the surrounding area, and the patnarch was commended by the 
bishops of Tür “Abdin for this achievement 7?! 


THE SYRIAC MANUSCRIPT OF CAMBRIDGE: DD.3.8(1).” 


I now return to the previously-mentioned Account of Patriarch Yaha- 
nun Bar 5. ay Allāh. This account is part of a Syriac manuscript found 
in Cambridge University Library, with the shelf mark DD.3.8(1). 
The manuscript is paper, and measures 245 x 170 mm, containing 
144 folios, of which ff. 1, 2, 81, 141—144 are blank (there is no f 
89); with quires of 10 leaves, signed with Syriac letters. The text is 
Written in a straight, regular, West Syriac Serto hand. Two columns, 
of approximately 37 lines each, were probably copied at the end of 
the fifteenth century. The manuscript contains the second and 
third parts of the Eeclesiastic History by Bar Hebraeus. Tt also includes 
the Supplement on the Edna History by Bar Hebraeus (ff. 132b— 
1413), which was probably appended to the manuscript at the end 
of the fifteenth century. The manuscript originally contained part I. 
of the Eurlenastte History, which is now in the Bodleian Library, Oz- 
ford.” 


2! Patriarch Afram Barsawm mentioned patriarch Yühanun Bar Say 
Allāh among the scholars and writers of the Syriac church in his book The 
History of Syriac Literature and Sciences "Patriarch Shay Allah belongs to the 
family of the priest Abu al-Karam, orginally from Bartull. His father is 
Shay “Allah son of Sad al-Din, who is also nicknamed Ibn al- -Asgar. Patri- 
arch Shay Allah was bom at Mardin in 1442 and studied Syriac literature 
under the priests Shumun of Amid and Yuhanna of Mardin as well as the 
monks Yeshu of Basibrina and Dawud (David) bas Qashafo of Qalat al- 
Imra’a. He also studied astronomy, dialectics, philosophy and also theolo- 
py in Mardin, Syria and Eerpt. He was ordained a bishop of al-Sawr and 
Amid in 1471 and was elevated to the patriarchal throne in 1483 with the 
name Yuhanna XIV. He died in his middle age in 1493, after having or- 
dained fourteen metropolitans and bishops. I found a few lines of a verse 
of his in the heptasyllahic meter, expostulating his frend the monk 
Dawud of Hims.” BAnsawa (2000), p. 165. 

2 Cf William WRIGHT, Catalogue of the Syriac Manuscripts in the Library 
of the U. of Cambridge, vol II (Cambridge: 1901), pp. 979—985. 

75 Cf Robert Payne SMITH, Caralogur Codicum Manuscriptorium Bibliotbe- 

cat Bodizianae, pars sexta (Oxford: 1864), p. 548. 
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In addition to the Hevlestastic History by Bar Hebraeus several 
histoncal accounts and notes are also found within the manuscript. 
For example: a short account of the burning of the church of the 
Mother of God in Amid in A.G. 1618 (= 1307 A.D), by "AB al-Din 
who is called the son of Gaga (f. 78a.); a letter by patriarch Ignatius 
Ni'mat Allah (1555-1576), to the Synac community after his refuge 
to the West (ff. 78b—80a); three historical notes, each in different 
handwriting, giving a brief obituary of: (I) Mori Timothy, bishop of 
Antah, who died in 1592 AD. (ID, Mor Yuhanun bishop of the 
monastery of Mon Abay in al-Sawr, who died in 1578 AD. and 
(III) Mori Ignatius Hadaya, Patriarch of Antioch, who died in 1639 
AD. (f. 80b). On f. 88a we find a short account of patriarch Mori 
Ignatius Dawud Sàh, son of Nur al-Din, who died in Amid at the 
beginning of June, 1902 AG. (= 1591 A D). Later, handwritten 
notes in the margins of f88b have recorded various miracles, 
which happened after his death. On f. 90a, there is a list of con- 
vents and churches, which the patriarch managed, built, or re- 
paired, followed by names of the bishops ordained by Patnarch 
Yühanun. 


THE ACCOUNT OF PATRIARCH YUHANUN 
BAR SAY ALLAH 


Between folio 82a and folio 87b, we find the account of the Syriac 
Orthodox Patriarch, Mori Ignatius Yühanun Bar Say Allah. This 
account is contained in a quite of 6 leaves, each numbered with a 
Syriac letter, and consisting of two columns of approximately 46 
lines. This is written within a border of red lines in a round Jacobite 
hand, with typical eastern pointing, and is dated Tesrin 3% 1807 
AG. (= October 33 1496 AD). Patriarch Barsawm mentioned 
this account, dating it to 1496 and reporting: “In 1496 an anony- 
mous writer who may be one of his disciples or a relative wrote his 
life story in eighteen pages in a correct but rather involved and un- 
graceful style.”* 


HISTORICAL OBSERVATIONS 


Title 

The title of this account takes the form of a traditional theological 
opening, or preliminary words, which seek out Christs strength 
and blessing: 


"By the strength of Our Lord Jesus, which doesn't weaken, 
and the never disappointing hope of Our Savior Christ, we 
start to write down the story of the thrice blessed, the God- 
clad, our father Moai Ignatius the Glorious Patriarch of Anti- 
och and Syria. He is the late Yühanun, son of the late pilgrim 


?* BansAw (2000), p. 165. 
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Say Allzh, from the blessed village of Bartellizs which is locat- 
ed in the land of Mosul May His prayers be with us. Amen". 


These preliminary words highlight the name of the patriarch and 
his ecclesiastic functional role. They also discuss his lineage, and 
the place of his original provenience. This emphasis is identical to 
other cases found in some manuscripts 7 


Author, Place and Time 
The name of the author is not mentioned in this account, and only 
indirect indications are given: 
“Pray upon me, may the Lord forgive the miserable one who 
wrote. Amen and Amen". 


Evidence within the document suggests that this narration was 
probably composed by two people, a narrator and writer, based on 
the following quotation: 


“May the Lord forgive our imperfections, the ignoble narrator 
and the disliked writer. And (also forgive) the skilled reader 
and the honorable listeners, with the rest of the forgiven faith- 
ful departed, Amen”. 


The close relationship between the narrator and Patriarch Yuhanun 
Bar Say Allah implies discipleship between the two: 


33 A small town located north of Mosul. 
7 A yuca mn anna mul Å bia pawar? mi . oce 
CAM DA umm nlle, reaa Our glorious farber, the patriarch of Antioch, 
Mori Ignatius Yibanun som of the late pilgrim Say Allah from Bareli. Bazsawat 
ame à Also, Jal 33 98 Qa illl (ga ahaa dl jill age is 
| albus (jh cà, paul Qu pull pu 3335 Alli gú Cha jl 
SY, 425 ye Gal all, ual! (This book was written), FER the time 
of the glorious patriarch Mori Ignatius, who is distinct in (bis) time and era. (He ij 
the crown and light of the Syriac Church. (This patriarch ix) known ar the son of 5. ay 
Alib, samed the youngest som, on which name there ts no shame and indignity. BAR- 
SAWM (20087), p. 405. 
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“However, what was arranged by us was for the good memory 
of his pureness, and also written for the beloved benefit of the 
sonhood from the fatherhood.” 


The narrator was a contemporary of Yuhanun Bar Say Allah, and 
had knowledge of both Syriac and Arabic. He apparently had first- 
hand knowledge of some of the events recorded in his account. On 
the other hand, he also reported what others saw and heard. Most 
of the information regarding the life and deeds of Yühanun Bar Say 
Allah was recorded after some time had lapsed, probably three 
years after the death of the patriarch. 

The source of the information came from either the narrator’s 
own experience, or from Patriarch Yuhanun’s relatives. It is also 
evident, upon reading the manuscript, that the narrator did not 
write from an objective perspective. Instead, what we find are his 
personal opinions and interests reflected throughout the narration. 

By directly quoting a statement from a document, in reference 
toa large donation of books given to the Forty Martyrs church in 
Mardin, it can be inferred that the author was perusing the same 
books that he was referencing, and that he composed the article in 
the city of Mardin: 


“He donated this new text with an interpretation written by 
Bar Salib,” and many other knowledgeable commentators. 
This text, which was copied and completed by his hand was 
for the Holy Church of the Forty Martyrs within the chief city 
of Mardin. (This was made) as a truthful and imperishable do- 
nation, which means that this book cannot be bought or sold 
by hands. He determined and restricted an unalterable judg- 
ment and a non-transgressive limit In other words, by a fearful 
and affriehted word of God, nobody has authority from God 


7 Diyünisiyüs Bar Salibi (d. 1171) was a Western Syriac writer. He 
was born in Melitene (Malatya), which was a meeting point for Greek and 
Syriac culture in the late 12% century. His baptismal name was Jacob. He 
became bishop of Germanicia with the Episcopal name Divinisivis in 
1148. When Michael the Great became patriarch, Dirünisipüs was trans- 
ferred to become metropolitan of Amid. He was the frst Syrian Orthodox 
writer to compose a commentary on the entire Bible. 
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to trespass the restriction that He settled. He who will preserve 
it (the restriction), will be preserved, and he who will trespass 
it, will be cursed and excommunicated until he will return it 
(the book). After the peaceful departure of our father, the 
honorable and God-clad deacon Nir al-Din, who is also the 
biological brother of the departed one (the patriarch), donated 
some of the father’s books, also some from himself (...) He 
donated them according to the following manner: as long as 
the donator is alive, that is to say, the distinguished deacon 
Hawáà Nor al-Din or one of his sons, or grandchildren, or 
one of his clan, unt] many ages, they would be :n control of 
the fate of the aforementioned books. They (the books) would 
have to be under their sight, not to be subject for selling and 
buying, but rather to protect them from any harm. That is to 
say from the need to buy and sell from stealing and hiding 
which means to take without showing, and from damaging and 
inheriting it. And from any other harmful war (...) In regard to 
the caldrons, pots, crowns, and others, nobody took anything 
from them, not his mentioned brother in flesh, or anyone else. 
And he who would have a thought or would whisper other 
than what was said here, without knowing the truthful story, 
wil have to answer God, the just judge on the judgment day. 
This is right, yes Amen". 


The date of composition for this narration is clearly written at the 
end of this document; which is Saturday, October 3:3 1807 A.G. (= 
1496 AD): 


“These final restrictions and the knowledgeable compositions 
were written in the year of 1807 A.G., on Saturday October 3.” 


Language, Style and Structure 

The linguistic aspect of the account is accurate; however, the style 
is uncoordinated. The author attempted to present a philosophical 
or theological introduction, which is noticeable within the docu- 
ment, even though the he did not succeed in his effort. We notice 
only a fixation to present a hich level of composing. This intention 
produced unnecessary repetition and, sometimes, unclear thoughts. 

The structure of the account can be divided accordingly- 


I Preliminary words that seek out Christ's strength and blessing 
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II: Philosophical and theological introduction 

III: Yuhanun Bar Say Allah: a model of Christian perfection 
His birth and infancy 
The monk 


The scholar 
The shepherd 


IV: The election of Yuhanun Bar Say Allah as Patriarch and his 
deeds 


Rebuilding and restoring old churches 

Consecrating the Holy Chrism in the maphrianate territory 

Rebuilding the church of Mori Batolo in Nisibis and the chal- 
lenges that were created bv this deed 

Rebuilding the monastery of Mori Bihnam and Mon Malke 

Redeeming the garden of the Za'farán monastery 

Yühanur's visit to Jerusalem and Egypt when he was a Monk 


V: The departure of patriarch Yuhanun Bar Say Allah 
VI: Forgotten deeds that were remembered later 


The destruction of a church by the Kurds and rebuilding it in 
the region of al-Ma‘dan 

List of donations to the patriarchal see and the church of the 
Forty Martyrs 


The author of the manuscript narrates the events in chronological 
order; expect for some cases, such as John’s visit to Jerusalem and 
Egypt while he was still a monk after the author talks about John’s 
ordination as patriarch. Also, the author speaks of John’s deed of 
reconstructing a church in the region of al-Ma'dan after he talks 
about John’s death. Most probably these events were important 
passages that were forgotten by the author initially and later added, 
at which time he expresses his apologies for such chronological 
inconsistencies: 


“The following account from those which we are mentioning 
is important to be cited for the benefit of many (spiritual) ath- 
letes. Although, it was not written in its proper place, however, 
we would lke to write it below". 


THE ACCOUNT 17 


Purpose 
There are different reasons behind composing this narration. First- 
ly, to preserve the memory of the patriarch, so that be would not be 


forgotten. 


"I opened my mouth and said “This is the reason that the 
Lord decided that his existence would not be wasted for- 
ever, I mean the essence of the existence of the memory 
of our chosen father, the God-clad, chief and glorified patri- 
arch of the Apostolic See of Antioch in Syria, Mori Ignatius 
Yühanun...^ 


Secondly, it is also to remember his righteousness and lordship as a 
good model: “However, what was arranged by us was for the good 
memory of his pureness...” And “T will recount a few of his deeds 
from a lot of many, which are full of virtue, in order to commemo- 
tate (his) nghteousness and lordship in a good model ...” 

The intention to preserve the memory of Patriarch Yühanun 
Bar Say Allah by writing down his life and deeds is because of the 
authors lack of remembering information regarding the life and 
deeds of the patriarch. There are several instances which indicate 
this, such as when the composer was writing about the patriarch's 
activity of restoring churches, and forgot (or did not know) the 
names of those churches. I have placed two brackets around those 
gabs to indicate that in the original Svriac manuscript the author 
did not give the needed information and he left it blank: 


“In the year following his consecration, he went to the land of 
Hisn Ziyād where he built a new and wonderful church out 
of quicklime and stones, within the village of Husayniyyah,? 
and (the church) was named after Saint [? ].? He also renewed 


23 Hisn Ziyüd is the town of Haspat, an ancient city located in the 
south east of Turkey. It was an important center for western missionaries 
during the nineteenth century. The city lost most of its Christian inhabit- 
ants during the First World War. Cf. BARS AWM (2000), p. 184. 

3 A small village located nearby Åarpūt or Hin Ziyad. 

3 There are many instances in the text in which the author did not 
provide specific information such as the name of churches, or the amount 
of people. These instances will be indicated with two brackets. 
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two other old churches, which were completely destroyed, one 
named after the name of saint [ ? ] and the other after the 


name of samt [7]... 


Another example is when he was writing about an event in which 
some people died because of construction work: ^he built a new 
magnificent church dedicated to Saint George, in the nearby village 
of Mašqūq.*! This was the same church that had, in the past, col- 
lapsed and killed more than [? ] villagers, while it was being built". 

Regarding the names of some churches, he often wasn’t able 
to remember their names: 


“and another renovated one (church) dedicated to Mori [ ? ] 
with a magnificent new altar, in the village of Ibrahimsyyah...* 
"After [ ?] years, he returned another time to the holy city (Je- 
rusalem), and to the lonely desert of Isqit..." and “the book of 
Hüdoye written by [? ]...* 


“He (Patriarch Yühanun) visited the holy monastery of the vic- 
torious martyr Saint Bihnam, which was beginning to be in 
ruin. Within it, he ordered the construction of beautiful build- 
ings, such as [ ?], and the copula of the Maphrian, west of the 
altar, and a room ...^ 


"The book of Etikün* written by [ ? ], two stories and the 
book of Levite, and the writing of the patriarch Filüksinüs... 
the book of sacraments in Syriac, written by [ ? ]" 


3! A small village located south of Mardin. 

#2 "St. Bahnam, also called the Pit Monastery, is situated about six 
hours’ journey southeast of Mosul It was built in the beginning of the 
fifth century. From it graduated one Maphrian and seven bishops. In 
1839, it was usurped bv a group which seceded and joined the Catholic 
Church. It was deserted for some sixty years, but is now populated". Ikid., 
p- 187. 

38 "The Ethicon (Ethics), containing religious obligations which Bar 
Hebraues began with the obligations of prayer and adomed with eight 
supplicatory prayers; the different kinds of behavior supported by testi- 
monies from Holy Scripture and Wisdom of Egyptian ascetics and their 
chronicles.” Ibid, p. 156. 
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Thirdly, this account was written so that it would be a source of 
benefit for the spiritual athletes: 


“The following account from those which we are mentioning 
is important to be cited for the bene&t of many (spiritual) ath- 
letes..." ~.. abo wrirtes for the beloved benefit of the sonbood from the 
fatherhood...” 


Finally, this account presents a model of a Christian life, especially 
for church leaders. According to the author, as the patriarch of 
Antioch Yuhanun used the likeness of Christ, rather than the tradi- 
tional likeness of St. Peter, as a model for his patriarchy. 


“This one did not set Peter as a model for his episcopacy. Ra- 
ther, he looked to the head of the priests, the true priest, the 
Lord of the living and the departed, Our Lord Jesus Christ". 
Also we read: "Thur be did mor show similarities to the BEeness of Pe- 
ter, but to Christ ...* 


ANALYSIS AND IMPORTANCE 


In this account, we notice that the writer focuses on three aspects 
regarding the personality of Patriarch Yühanun Bar Say Allah: the 
knowledgeable man, the monk, and the shepherd: 


The Knowledgeable Man 


The author’s enthusiasm to list different books in the manuscript, 
in relation to different kinds of knowledge, is to demonstrate the 
vast knowledge that Yuhanun Bar Say Allah had during his patriar- 
chate. This is also indicated by the author's emphasis on Patriarch 
Yuhanun’s desire to visit distant places, such as Egypt, in order to 
seek knowledge: 


"After he completed all the ecclesiastical sciences, he had a 
thought that he should not abstain himself from the outer wis- 
dom" bv studying philosophy, astrology, logic... "After this, 
he (YGhanun) traveled to Syria and Egypt in order to learn 
straight forward logic and philosophy, to the extent of which 
neither Christian nor anyone else could approach him with a 
question that he could not answer.” 
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The Monk 


Within the manuscrpt, there is a focus on Patriarch Yuhanun's 
ascetic life, both within and outside the monastery. 


“He was faithful to the ascetic lifestyle during day and night, 
with hard fasting. abundant prayers, and long vigils, accompa- 
nied with sad tears and constant standing. This also includes 
ceaseless prostrations and understanding how to read the Holy 
Scriptures, along with the commandants and laws of God, and 
in the self-denial from everything that makes the soul suffer 
from its own weight, and in the abstaining and restraining 
from all desirable food. Because all of this, he became a won- 
drous marvel to those who saw him and astonishment to those 
who looked at him..." 


As a monk, Yuhanun desired to travel on a pilgrimage to the Holy 
places in Jerusalem, and the desert of the Church fathers in Egypt, 
specifically in order to experience the ascetic lifestyle: 


“From there, he entered into the desert of Sthit,+ meaning 
"the weight of the heart", a desert-like place that was tradition- 
ally a dwelling for saints, so he could be blessed by the holy 
glaces of the father Macarius? Father Bigoy,*¢ Father 
Yühanün, and the other holy fathers". 


In Bgypt, he made sure to visit the ascetics and be blessed by the 
bones of the departed ones: 


 Sinit (Coptic for "Measure of the Hearts") is a desert region locat- 
ed between Cairo and Alexandria. Since the first couple of centuries of 
Christianity, the region became populated w:th monks who founded many 
famous monasteries, few of which are still present today. 

9 The Monastery of 5t. Macarius is located in the desert of Sitit or 
Wadi al-Natrün, 92 kilometers from Cairo. It was founded in 360 A D. by 
St. Macarius the Egyptian. From the fourth century, up until the present 
day, the monastery has been continuously inhabited ‘by monks. 

35 The Monastery of Saint Bisoy is another Coptic orthodox famous 
monastery in Wadi al-Natrün. The monastery was founded by Saint Bisoy 
in the fousth century. 
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“Then, he (the patriarch) visited the laborer brothers, who 
were residing there in a temporal sojourning until the end 
would arrive. He was blessed by the bones of the holy fathers, 
who died in the flesh but not in the spirit He obtained the 
blessings of the elected ones who are living in eternity within 
the spiritual realm." He then “experienced innumerable fa- 
mous good doings there. Among those known is the order of 
the sacrament of priesthood. He resided with brother monks 
in the same monastery for a period of six months. When he 
decided to return, they (the monks) prayed over him. He took 
their blessings and then returned to Egypt (..). After [ ? ] 
years, he returned another time to the holy city (Jerusalem), 
and to the lonely desert of Isqit, where he experienced the 
good things God granted him. There, he received the angelic 
order, and returned to his monastery. Also, he went to Jerusa- 
lem three times...” 


The Shepherd 


Patriarch Yühanun fulfilled his role as a good shepherd by prioritzz- 
ing his responsibilities in caring for and managing his flock: 


"Once he (Yühanun) received his episcopacy he didn't have 
time for the secular knowledge such as astronomy, astrology 
and others, but was concerned about the flock of Christ that 
was entrusted unto him." "He always took care of building 
churches and monasteries, and fulfilled the needs of the 
wretched, poor, and widowed. News of his righteousness then 
spread everywhere ...* 


It is also implied that the writer appreciates the strong and coura- 
geous character of Patriarch Yuhanun, who stood up to the authorities 
and spoke the truth without fear. 

The extraordinary admiration the author had towards the fig- 
ure of Patnarch Yuhanun, which led to points of exaggeration 
within the manuscript, can be explained in more than one war. 
However, it is important to clarify that the writer was living in a 
period of decline for the Syriac Orthodoz community, as well as 
other Christian communities throughout the Near East. During 
this period, there is a lack of important Syriac figures that played an 
administrative, cultural, and monastic role within the society. 
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Therefore, it seems that the author wanted to portray Yühanun Bar 
Say Allah as a significant exemplar within the fifteenth century. 


Historical events: 


Besides the focus on the three characteristics mentioned above, 
this document sheds light on historical events that occurred in rela- 
tion to the life of patriarch YGhanun Bar Say Allah, and the Syriac 
Orthodox Church, during the second half of the 15* century. It 
also offers additional information and a different interpretation 
regarding certain events known from other Syriac sources. 

This document presents a different account of the election of 
Yühanun Bar Say Allah. As previously mentioned, in the Historical 
Supplement on the Ecclestastic Chronic by Bar Hebraeus, we are in- 
formed that after Patriarch Halaf’s death, two opposing groups 
were formed. One group wanted Basiliyis ‘Aziz, the Maphrian of 
the East and nephew of the departed patriarch, to succeed his un- 
cle on the patriarchal throne. The other group supported Yuhanun 
Bar Say Allah, the bishop of al-Sawr and Amid, for the patriarchate. 
Yuhanun was eventually confirmed as patriarch with the help of 
some Christian nobles from Mardin, who sought the support and 
recognition of the governor of the city. The relationship between 
the newly inaugurated Patriarch Yohanun and the Maphrian Basili- 
yüs then remained hostile for a period of time. However, the Ar- 
count emphasizes the bishops’ ubiquitous support, as well as that of 
the Syriac community, to elect Yühanun Bar Say Allah as Patriarch: 


“all the bishops gathered amongst themselves in order to ap- 
point a head for themselves, that is to say a patriarch to govern 
them. Ther consulted among themselves to see which man is 
dignified to the great honor of this high-priesthood (...) Be- 
fore they (bishops) would choose anybody, suddenly, quicker 
than a moment of a twinkling of an eve, the finger of God 
showed all of them together, that he is the man (Iwánis)? that 
God was pleased in. They (the bishops) declared as from one 
mouth, “Our Father Mor Iwanis is dignified and merited to be 
the chief of the disciples of the saved sheep of Christ" Ther 


* The bishopric title of Yühanun Bar Say Allih. 
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(the bishops) gathered all the orthodox flock without delay. 
They consecrated our father bishop Mori Iwanis a patriarch 
and called him Ignatius, on the Sunday of the annunciation of 
Zachariah, in the year of 1794 of the Alexandrian Greek (cal- 
endar), in the same year in which Patriarch Halaf died” 


According to the narrator, Yühanun was rightfully chosen for the 
patriarchy, since he was first supported by God, who moved all 
bishops of the synod to elect him without any chance for discus- 

sion, doubt or delay. This particular approach seems to stem from 
the author's desire to present Patriarch Yühanun as a unique indi- 
vidual of impeccable character. 

The most valuable parts of the entire manuscript are refer- 
ences to events not mentioned in other sources, such as the up- 
bringing of Yühanun Bar Say Allah from his childhood until his 
entry to the monastery of al- Za'farán. At that time, children were 
frequently placed under a tutor or received extended instruction in 
a school that went well beyond the teachings of the Bible, the Ko- 
ran, and the rules of Islamic religious practice. Thus, in this acount, 
we notice the author's focus on the educational efforts surrounding 
the life of Yühanun, and how his schooling was entrusted into the 
hands of important Symac tutors of the day who taught him the 
basic principles of Christian and secular sciences. The narration of 
his philosophical and theological formation, which is followed by 
lists of various sources and books, is a window into the educational 
system in the Christian milieu, as well as Islamic society, of the pe- 
nod. 

The main focus of the document is, however, the efforts of 
Yuhanun Bar Say Allah to renew, purchase, build, and redeem ec- 
clesiastic sites. Through the description of his efforts, we can draw 
conclusions about the social and religious status of a number of 
Syriac communities throughout southeastern Anatolia and Syria. 
From his ordination as bishop, Yühanun Bar Say Allah dedicated 
much of his time to the renovation of the monasteries and church- 
es of his diocese of al-Sawr and Amid 36 which were ruined and 
abandoned. There is also a focus on redeeming the ecclesiastic en- 


5 During the 15* century Amid and al-Sawr were one diocese. 
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dowments which had been lost or seized by Muslims and others in 
the context of everyday life. Furthermore, this account tells us 
about the legal procedure surrounding the reinstatement of land 
and building endowments for the diocese. Another story along sim- 
ilar lines concerns the return of the garden belonging to the monas- 
tery of al-Za‘faran, which had been taken by Kurds. This deed, and 
others, reflect the many problems faced by Christians during the 
late fifteenth century. His efforts to reacquire land and ecclesiasti- 
cal/monastic benefactions coincided with his efforts to free Chris- 
tian prisoners who were caught during the Turk invasion of the 
kingdom of Georgia. This event is also important because it reveals 
the policies of a Syriac Orthodox bishop in his dealings with Chal- 
cedonian communities. 

Churches and monasteries, located in places that were not of- 
ten subject to much attention from traditional sources, are also dis- 
cussed within the manuscript. One example concerns the destruc- 
tion of a church by Kurds, and how it was rebuilt in the region of 
al-Ma'dan. Another instance describes the rebuilding of two Syriac 
churches in the land of Harpit, which were later integrated within 
the Armenian community. Among the churches and monasteries 
restored by Patriarch Yühanun Bar Say Allah, two monasteries 
were also included in the document Mori Malke, in mount Izlo, 
and Mor Bihnam, close to the village of Bahdidi, located in the 
region of Mosul These last two renovations coincided with the 
patriarch's mission to strengthen the presence of the Syriac Ortho- 
dox community, which was located at the southern slope hills of 
Mount Tür ‘Abdin, the nearby plain of Mosul, and its surrounding 
area. Within this geographic context, we have an important narra- 
tion about the rebuilding of a Syriac Orthodox church in the city 
Nisibis, an event that provides information about the minority 
presence of this community in Nisibis and its surrounding area. 
According to historical notes which provide little information, 
there were Syriac Orthodox communities in several villages along 
the hills of Mount Izlo, such as M'are, which also had a larger Nes- 
tonan presence at the same time. During this period, the Neston- 
ans had important monasteries on Mount Izlo, such as the monas- 
tery of Saint Awgn. At the end of the 15* century, the Jacobites 
began to expand towards the plains by moving away from the 
mountainous regions of Tur ‘Abdin, resulting in the appearance of 
bishops with the honorific title “bishop of Nisibis.” This leads to 
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an interesting question. Why would Patriarch Yühanun Bar Say 
Allah establish a monastery in an area where the Syriac Orthodox 
community was few in number? The patriarch’s motivation was 
mostly likely to secure a place to be a center, or station, to receive 
Jacobite travelers leaving Mardin for Mosul. It is important to clari- 
fy here that J. M. Fiey mistakenly credited Patriarch Saba, the west- 
ern Syriac patriarch of Tür ‘Abdin, as the one responsible for the 
renovation of the church of Mori Batolo: the renovation was really 
organized by Patriarch Yühanun Bar Say Allah Another im- 
portant facet of this document is the relationship between the Syri- 
ac Orthodox and Coptic faithful present in Jerusalem and Egypt, 
illustrated through the narration of Patriarch Yohanun’s visit to 
both places, and his contact with Coptic and Syriac monks and 
scholars. It is here that we learn about the Syriac Orthodox monas- 
tery of St. Thomas. The monastery was transformed into a mosque 
after the conversion of its abbot, Barsawmo son of Afrim, to Islam 
ca. 1452, along with the monastery of St. Mary, which was pur- 
chased from the Coptic community in 1470 during the reign of 
Patriarch Halaf. In this penod, the Coptic patriarch not only acted 
as the ecclesiastical leader for the Copts, but also as the head of the 
Ethiopian Orthodox Church Because of this unique role of his 
office, he became very influential within the Egyptian government 
and served as a mediator between the Mamluk authorities in Egypt 
and the Ethiopian king. 

Finally, a list of endowments and books which were donated 
to the patriarchal see and to the church of the Forty Martyrs in 
Mardin, is provided at the end of the account. The Syriac literature 
mentioned is of a religious nature. The books cover spiritual, 
grammatical and canonical topics. An idea of their style may be 
given from the following list of MSS., found in the church at Mar- 
din: 


m 


The Commentary on the New Testament by Jacob Bar Salibi 
The Book of Amsar Rost. 


bh 


The writing of the late Bar Hayrin. 


Ga 


3 See FIEY (1977), p. 16 and WiILMsHURST (2000), p. 44. 
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4. The book of lexicon, composed by the late Bar Garib. 
5. The book of Hüdoye by Bar Hebraues 
6. The book of Ethicon written by Bar Hebraues 


Two stories and the book of Levite 

8. The writing of the patriarch Filuksinus 

9. The amazing and wonderful Book of Didaskalia is the col- 
lection of the canons of all bylaws in Arabic. 

10. The book of the 16 prophets in Arabic. 

11. The book of sacraments in Syriac, 


12. The book of Bar Salibi. 


TRANSLATION 


[folio 82a] By the strength of Our Lord Jesus, which does not 
weaken, and the never disappointing hope of Our Savior Christ, we 
start to write down the story of the thrice blessed, the God-clad, 
our father Mori Ignatius the Glorious Patriarch of Antioch and 
Syria. He is the late Yühanun, son of the late pilgrim Say Allah, 
from the blessed village of Bartelli*? which is located in the land of 
Mosul. May His prayers be with us. Amen. 

Since the will of God is good in its nature, everything that oc- 
curred was by the grace of His (God) goodness. He preserves it by 
the abundance of His goodness, taking care of the life of each soul. 
God’s everlasting eternity is one of His characteristics. This is nei- 
ther because He is obligated nor received it by chance; neither by 
wil nor by force, nor motivation, but rather is possessed in His 
nature since eternity, which is only decided by Himself Knowl- 
edgeable about His own infinity, what limit he wants is decided by 
Him and no other. 

He (God) overflows the moving of His grace upon our weak 
minds in order not to know this. He is not controlled by anyone 
and is not completed by anything. However, He is the creator of 
who (human) is given the knowledge and lordship over existence, 
so that he (human) would gather the negligence from the treasure 
of the soul, which mocks all the blessings of its Lord, because of its 
pride. 

He (the author) said to his beloved soul with unspeakable 
words “O daughter of my secrets, wake up from your quietness, 
and behold this man (Patriarch Yuhanun), resembling the desire of 
a pure heart upon its successful arrival to the harbor of his beloved 


^9 A small town located north of Mosul. 
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existence, which is glorified splendidly, and wonderfully beautiful. 
And narrate the praises of the bright splendor of the great shining, 
which is taken from the source of all creation. You will not praise 
him properly, since your mind is not fit to organize the amazing 
stories of his entire divinities, which were granted to him by the 
mercy of the fatherhood to the sonhood. Instead, proclaim your 
word as your knowledge permits”. 

While I felt unable to do all of this, I opened my mouth and 
said: “This is the reason that the Lord decided that his existence 
would not be wasted forever, I mean the essence of the existence 
of the memory of our chosen father, the God-clad, chief and glon- 
fied patriarch of the Apostolic See of Antioch in Syria, Mori Igna- 
tius Yühanun. His name means compassion, and he is the son of 
the late pilgrim Say Allāh, from the blessed village of Bartelli within 
the land of Mosul. 

This one did not set Peter as a model for his episcopacy. Ra- 
ther, he looked to the head of the priests, the true priest, the Lord 
of the living and the departed, Our Lord Jesus Christ, who spiritu- 
ally offers the true knowledge on the mystical altar, which is stable 
by itself, without foundations from beneath, and without hinges 
from above. Both of these models are in the likeness of one bodr, 
a body of one soul, and a soul of one spirit. 

Thus, he did not show similarities to the likeness of Peter, but 
to Christ the head who is the binder of the parts of the body. Also 
He (Christ) is the life of the body, which is the movement that at- 
tracts and repels into the air, which is called the soul, and is also the 
understanding of everything that is comprehensible, which is called 
spinit”. 

So, with a word of conclusion, one would be eager to narrate 
his tale by saying: “He combined into one every judgment together 
with every affirmation in the simplicity of the discernment of his 
mind. That is to say ‘there is no, what is not’ [folio 82b] with ‘there 
is no, what there is’. This is in relation with everything in existence, 
if it is found in the essence of the existence, which fills all non- 
existence with existence.” 

That is to say, the holder of the utmost ends (of the world) is 
not great. As what God the omnipotent has said in His heart and 
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talked through His holy prophets: “T said you are gods" .*! And the 
world is big, according to what was also said by the holder of all 
the utmost parts, who is great in the wing annunciation of His 
apostle John. “I will send to you another Paracletus; which the 
world would not be able to receive”. Obviously, the intention 
here was not only that the disciples were able to receive the Para- 
cletus, who was higher than the law, but that He (God) mocks of 
the greatness of their world, and the largeness of thei narration in 
the dwelling place of the Holy Spirit with the cause of its cause. In 
one word, and without any argument: the man of soul (the natural 
man) does not accept the spiritual things and this is according to 
the apostolic saying.** 

Let us be silent on the words that we may not have the right 
to speak, and even if we are allowed or we are already allowed (to 
speak), but still, it is not suitable to us (to speak). Because, every 
time our word emerges, it would blow, and every time it appears, it 
would spring. The quietness occurs before the misfortune of the 
(ship’s) departure also after the calmness of the quake. However, 
we will move our speech a little, because during the departure, one 
cannot be silent totally, especially, and obviously that it is now that 
we are intending to move on. 

We narrate the tale of upbringing for the splendid man men- 
tioned above, from his birth to the day of his death. How he was 
brought up by his fleshly parents and educated in school. And how 
he was led by the grace of God, who became a loving caregiver and 
a guiding mother to him like a capable and skilled pedagogue in all 
of his spiritual or bodily behaviors for all the days of his hfe. 


+ Psalm 82:6 

*2 Paracitte from Greek Tlapaxytog is usually rendered as comforter, 
helper, and counselor. The early church concluded these to be references 
to the Holy Spirit. 

5 John 14:15-18. 

^ This refers to 1 Corinthians 2:14: "The person without the Spirit 
does not accept the things that come from the Spirit of God but considers 
them foolishness, and cannot understand them because they are discerned 
only through the Spirit”. 
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It is said that this man, about whom we have a desire to talk 
about, was the son of a native family from the land of Mardin, a 
city fortified by God. (His parents) raised him in total goodness, 
which was far from any kind of shame. His birth occurred in the 
year of 1753 AG (1442 A.D). He was raised, and behaved, in a 
rightful and appropriate manner, and was brought by them (his 
parents) to the late priest Simon from Amid, who was teaching in 
the big church of the Forty Holy Martyrs in the same mentioned 
city. 

Before he (Yühanun) finished his ecclesiastic study, the Lord 
took his master (Simon) bv him,* thus, his parents sent him to the 
capable and knowledgeable teacher, priest Yühanun of Mardin;* 
who was teaching and working." There was no one similar to this 
man in his time, with regards to the reading of a text, interpreta- 
tion, and research with the rest of the other needed and necessary 
sciences. (Ihe master) taught him abundantly and in a cluster of 
happiness*é and in all God's fear, until the child became eighteen 
years old. He was instructed in all the ecclesiastical sciences, which 
are: the Two Testaments, the Introduction to Grammar in Syriac.*® 
Also, the great Book of Rays, which explains the cannons of Syriac 


reading with everything necessary. 


55 This means that his master had died. 

* Mardin is a city at the same time a center of a province with the 
same name in south east Turkey near the Syrian border. This city played 
an important role in the history of Syriac orthodox community in North 
Mesopotamia. Cf. EF (1989), V. Pp- 4242-428b. 

+ The Syriac word ‘Obed literally means working, but can also inter- 
preted to mean "practicing". However, the author intention is not clear. 

55 The cluster of happiness” is a figure of speech that is symbolic. 
Grapes represent happiness as they provide wine and the cluster of grapes 
shows an abundance of happiness. 

* "One of two surviving grammatical works of Bar Hebraeus com- 
prises the most complete pre-modern treatises we have on Syriac Gram- 
mar". TAKAHASHI (2005), p. 80. 

"This is another work regarding Syriac grammar. “It was written by 
Bar Hebzaeus at the request of certain students of grammar and arranged 
it according to the grammatical principles of both the Eastern and West- 
ern Syrians, incorporated into it new principles as well as ones adopted 
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After he completed all the ecclesiastical sciences, he had a 
thought that he should not abstain himself from the outer wisdom. 
He went to a priest, who was also an astrologist, named David of 
Bar Qasafo! from Hisno D’at6,*? east of the mentioned city.” 

When the Muslims conquered Constantinople and exiled it (its 
people), one of the sons of the city came searching for one of his 
exiled relatives. This man knew very well the movement of astro- 
labe. He (Yühanun) went (to see) him and learned the movement 
of astrolabe in its proper and nghtful way. When he fimshed all of 
this, God threw the fire of His love in his (Yuhanun’s) heart to de- 
sire the monastic attire [folio 83a], which is special in the divine 
royal court. 

He left everything he possessed and went to the holy monas- 
tery named the monastery of al-Za‘faran, located east of the city of 
his parents. There, he excepted the order of deaconhood and the 
glorious and high order of monastic apparel from the hands of the 
head priest, the patriarch of that time, who is our Glorious father 
Mori Ignatius named Halaf** from the region of Ma'dan? from 


from Arabs. He divided it into four parts: on the noun, on the verb, on 
the article, and on the collective”. BaRsAWM (2000), p. 157 and 
TAKAHASHI (2005), p. 81. 

31 Priest David Bar Qasafó was also mentioned in (1473) in the col- 
ophon of a Syriac Ber Gaz as a close friend or teacher to Nir al-Din, the 
brother of patriarch YGhanun, when this last one was a bishop. See BAR- 
SAWM (2008*), p. 276: 

maran rota’ 2i conamAÓnA nani nanus wa sadn’ nao ism So 
ES CS real, manna mor eters mortaio nimimm mse am E 
maa cn yde nade aad wasoteln obles 
“The sich man (in virtues) David from Hisnó d'Ató took care of this (book and 
recommended it) to his disciple Rabbin Tami from Jerusalem, who also took 
much care of it with his master, who is a Deacon worthy of good memory, son 
of Say Allh whois known from the house of Sa'd al-Din”. 

9: A small village, a nowadays called Eskikale located about 5 kilo- 
meters east of Mardin, on the way to the monastery of al-Za'farin Cf. 
Bansawa (2000), p. 185. 

33 Mardin 

* Patriarch Ignatius Halaf fom Ma'dan (1455-1485). C£. SAKA 
(1985), p. 165. 
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the blessed village of the monastery of Hobil.** This was a just man 
praised in his time, from all the children of his nation. 

The mentioned monk Yuhanun stayed in the mentioned 
monastery for six years. He was faithful to the ascetic lifestyle dur- 
ing day and night, with hard fasting, abundant prayers, and long 
vigils, accompanied with sad tears and constant standing. This also 
includes ceaseless prostrations and understanding how to read the 
Holy Scriptures, along with the commandants and laws of God, 
and in the self-denial from everything that makes the soul suffer 
from its own weight, and in the abstaining and restraining from all 
desirable food. Because all of this, he became a wondrous marvel 
to those who saw him and an astonishment to those who looked at 
him. 

Whie he (Yühanun Bar Say Allah) was living an ascetic life, he 
was diligently collecting a copious amount of religious books by his 
favorite authors, regarding philosophical and ecclesiastical matters. 
He also attained all the books of our blessed and God-clad father, 
the Maphrian of the East, Mori Gregarious Abt al-FParag,"" who 
was filled with the grace of the Lord — the King and Sunlight of all 
scholarly men. 

During his education, an Islamic theologian, and expert logi- 
cian, visited the city of Mardin, and sat in the school of Mu- 
zafanyvah. It was there that Yuhanun studied under him, reading 
the books Isagoge and 5:95:55 After this, he (Yuhanun) traveled to 


55 It is the modern day Maden in the district of Sirvan in the prov- 
ince of S'irt, south East of Turkey. 

55 Dayr Hobi is a village in the province of Sirt. See BARSAWM 
(2000), p. 183. 

F Gregarious Bar Hebraeus is a Maphrian, scholar and historian of 
the Syriac Orthodox Church in the thirteenth century. He was born in 
1226 nearby Malatya, a city located on the Upper Euphrates. In 1246 he 
was ordained at Tripoli a bishop for Gibas near Malatya, and a year later 
was transferred to the neighboring diocese of Laqabin. However, in 1253 
he was appointed bishop to Aleppo. In 1264 he was promoted bv the 
patriarch Ignatius III, to be Maphrian for the East. He died at Maragha in 
1286. 

58 AT Ifnir wa altanbibdt (Remarks and Admonitions) by Ton Sind (980— 
1037), ed. S. DUNYA (Cairo: Dar al-Ma‘arif, 1957—71); parts translated by 
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Syria and Egypt in order to learn straight forward logic and philos- 
ophy, to the extent of which neither Christan nor anyone else 
could approach him with a question that he could not answer. 

He (Yühanun) went through all the books that he read. These 
are their names: the books of the Old and New Testaments, which 
consist of 83 books that I don’t have time to name, with the rest 
of the books of the fathers who are accepted by the Church and 
who are so many in numbers, with the books of the Philosophers. 
These books are as follows: 

1. Isagoge, which is an introduction to Logic (book I of Logic). 
2. Categories, book II of Logic 

3. Interpretation, book III of Logic known as “al-‘Tbarah” 

4. Pnor.Analjfics, book IV of Logic known as “al-Qiyassah” 

5. Posterior Analytics, book V of Logic known as "al-Burhan" 

6. Topics, book VI of Logic known as “al-Gadal” 

7. Sophtstical Refutation, book VII of Logic known as “al- 

Mugalatat" 

8. Rhetoric, book VIII of Logic known as “al-Kitabah” 

9. Poetics, book IX of Logic known as “Maqasid al-Su'arà" " 

10. Logic of Physics, book I of Physics, known as “al-Tabi‘ah” 

11. Heavens and the World, book II of Physics known as “al- 

Sama’ wa al-‘alam” 


12. Generation and Corruption, book III of Physics, known as 


S.C. INATI, Remarks and Admonitions, Part One: Logic (Toronto, Ont.: Pon- 
tifical Institute for Mediaeval Studies, 1984); and Ibs Sina and Mysticism, 
Remarks and Admonitions: Part4 (London: Kegan Paul International, “1996). 

3 The author mentioned 83 books that the Bible contained. This 
number is unusually high especially for the Syriac Orthodox tradition. The 
author may have included a collection of non-canonical books as part of 
the Bible, which is not likely. Or the number 85 is simply a result of esti- 
mation. 
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“Kitab al Kawn wa al-fasad” 

13. Minerals, book IV on Physics known as “Al Ma‘adin” 

14. Mefmigy, book V of Physics known as "Hawadit al-Gaw 
min Atar al “Uhwiyyah” 

15. Plants, [folio 83b], book VI of Physics known as “al- 
Nabat" 

16. Analt, book VII of Physics, known as “al-Hayawan” 

17. Soul book VIII of Physics known as “al-Nafs” 

18. Philosophy, book I of Metaphysics known as “Ma war?’ al- 
Tabrah" 

19. Theology, book II of Metaphysics, known as “Ilahiyat”? 


(Also included is) the book of Practical Subjects, known as Phibrophi- 
cal Practice, which is divided into three volumes: 
20. Ethics, vol. 1 or the parts of Philosophy and the parts of its 
(philosophy) parts 
21. Economies, vol. 2 or the management of revelation and wis- 
dom 
22. Polities, vol. 3 or the civil management 


23. Signs also known Isarat by Ibn Sina. 


Their (the books) number are 23 [... ... ... ] not including the book 
of Bar Sina, which is called the Wieder or Zibdat al-Hitmah and sev- 
eral other books which I am unable to mention by name due to 
their multitude and not because they aren't important, but because 
I don’t understand them. This is the reason why I did not men- 
tioned them in my writing. 


TRANSLATION 35 


After acquiring an excellent education, and living an ascetic 
life, which is the servant of theology, he (Yuhanun) received the 
ordination of episcopacy by the hands of our mentioned Lord Mori 
Ignatius, to the city of Amid and the region of Sawr This was 
done according to the will of God, the Father, who makes cove- 
nants with His elected people. He was then named Mon Iwanis,* 
by the Holy Spirit, through the mouth of his consecrator, after 
Mori Iwanis Chrysostom When he was thirty-two years of age, it 
was said that the words of his mouth (Yühanur's preaching) were 
like that of a fiery coal containing a divine glow.& Once he (Yüha- 
nun) received his episcopacy he didn’t have time for the secular 
knowledge such as astronomy, astrology and others, but was con- 
cerned about the flock of Christ that was entrusted unto him. 

He always took care of building churches and monasteries, 
and fulfilled the needs of the wretched, poor, and widowed. News 
of his righteousness then spread everywhere. I will recount a few of 


9» Al-Sawr is a town and a district within the province of Mardin in 
South east Turkey. 

61 The author of this document uses the name of Iw4nis as the bish- 
optic name of Yohanun. However, between parentheses I will often use 
the name of Yühanun to indicate the person being spoken of, since this is 
his birth name and more importantly, his patriarchal name. 

8 Saint John Chrysostom (349—407), the patriarch of Constantinople 
and an important early Christian father. 

$ Ina colophon of a Syriac manuscript of the Psalms, which was 
copied in the monastery of Mos Abay located within the diocese of al- 
Sawr during the bishopric of Yühanun Bar Say Allah, we find that bishop 
Yühanun was nicknamed again as Iwanis Ch brysostone. 

mmh Ame anui n ca Emas pain fmn le’ anh valor 
ose -2 gor’ mirour hla am ir’ CENE da jor’ (xà mum om 
ami biam aidian m ian mAmios ued Jaana mi 1 oL 
mboin mamo e tuca si da mouin runi x sas an tlan 
Fig Eu nima Aba dmi n hona 
“This book was completed in the year of 1785 A G (1474 AD), in some days of 
February, in the monastery of Mori Abay located near the town of Qillet in the 
dominion of zl-5awr. Dunng the time of ous father Moz Ignatius, the holder of 
the see of St. Peter, Antioch of Syria and Mos Basiliyis the Maphrian of the East 
and our bishop Mori Iwanis Chyysestom, who is the expeller of our sins, may God 
grant them long life". Bagzawar (20085, p- 4. 
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his deeds from a lot of many, which are full of virtue, in order to 
commemorate (his) righteousness and lordship in a good model. 

One of his first endeavors was when he went to the region of 
al-Sawr and saw its monasteries ruined since a long time ago. 
Amongst these was the monastery of the martyr, Mori Abay, which 
incurred much damage from wild acorn trees growing all over, due 
to the years of neglect by the local community and residents. Upon 
inspecting this, he (Yühanun), immediately started an eleven year 
restoration of the monastery with the care and love necessary to do 
so, as Ius duty required until he raised their horns to the height of 
the sky. 

He built beautiful cells and magnificent upper rooms in them 
(the monastenes) especially in the monastery of Mon Abay, 
which he adorned with constructing and restoring such as that of 
the king's bride, higher than a Zigpurat, particularly the magnificent 
and beautiful upper room above the northeastern corner of the 
church. He brought to it many channels of sweet and pleasant wa- 
ter. He built in it, two beautiful wells and planted in it plants and 
surrounded it with desirable gardens and splendid vine-plants, so 
that it became like a human Eden 55 


** An old monastery that was close to the village of Qillet (Dereici) 
north of Mardin. "Tt was a large monastery, estabEshed in the sixth centu- 
ry. In 1250 it had about sixty monks. Later it became an Episcopal see, 
and from it came one patriarch and eleven bishops. It was abandoned in 
1700 and its ruins can still be seen”. BARSAUM (2000), p. 186. 

55 In the colophon of the Syriac manuscript of Bet Gas, the follow- 
ing names ofthe monks of the monastery of Mori Abay were registered in 
the year of 1481: 

muona nods vita rf s az, Ald anh wim Sho vade e ax ka 

iahon omi ie hla aaa du sor’ cmi mmn mao, ork mui 

Tora ait nai hla Jurn enon mÜAdaan jan 3 qoin nauda 
madi paa aule pia aur’ datio mi n A D hamm sah 
roma Manera zm. coxa muh 2A rów sooo nwla cmm maiores 
mhair rfsamo rien taot ci Å mais mala daw mioni da 

mune lm eras es Eu n nn Xa eai nuno 

jess comin’ emanis ind poe ooon ema imu nie" auae ohh’ 
noinen ishon roii Qs eme a oi n anzi riwi 


TRANSLATION 37 


wom pi, maeri ii m rar” in Ll nin romai za Le aa gt 
„aiao norm paio mA oom poin Sons ot aes, m Tm Vni ro 
yain poe poi wanian pois Eoin’ poio naui mahan aan pain Amoa 
-amoi canal mam o scu Qoi2 . come oid ini inm poi om 
"This book was terminated in the year of 1792 of the Greeks (1481 A.D), in the 
holy monastery of the crown of the martyrs Mos Abay, located near the blessed 
town of Qillet, in the region of al-Sew:. This occurred duning the days of patri- 
arch Ignatius the holder of the Apostolic See of Antioch and Syna, and Mos 
Basiliyis the catholic of the east, who is the nephew of our father the patriarch, 
our bishop and manager of all the Chastians Mos: Iwinis the Chrysostom, and 
the expeller of ouz sin, and the leader among us and the builder of ous churches, 
with all the orthodox bishops. May God grant them long Efe and years filled with 
happiness. This was written by the hands of someone who looks for the mercies 
and forgiveness from the merciful God. Ibrahim is the monk and priest, son of 
Maraba from the blessed village of QalGgq. And pray on the behalf of the broth- 
ers with whom I live, who are the following: my master Aia‘ya and master Yeio 
the elder, Rabban Gum‘ah, Rabban YGhanun, Rabban Ya'qüb, Rabbin 
Barsawmd, Rabbin Timi, Rabbin Yüsef, Rabbán Yesó the good writer, Rabbin 
Ibrahim, Rabbin Qurrigis, Rabbin Yühanun, Rabbin Bihnim, Rabbin Mas'üd, 
Rabbin Sam ‘in, Rabbin “Aziz, and me your disciple Ibrahim ^ BARSAWM 
(2008¢), pp. 221—222. 

Also, in the colophon of the Syriac manuscript of the Praise, the 
names of the monks of the monastery of Mori Tawüdüta were registered 
in the year of 1471 A D. Ibid, p. 149. 

mi ennn owi aue -—t— va obima nn maso Alr” aln am dor 
ami ala ame xaxa Pd mi Dann his EE Aa réXosartà 
M ols Aui Jomo aca aurt Sm daa fotos auno meas anima 
Woe Qoi moi oot paid Gans pots aos oto mái ne! 2i i tol Dur 
ain mmi 4012 Mica ,oi2 olx. poio Sho ,oi2 n om ois cala paia 
DUM mmor2i mario Mase «aots poin rosie paio oem poio wanian 
rémoom hai mis men we online nonis quaa poi Soon A eo gh 
nis wh moui rron Tucuman da 
“The end of this book occurred in October 223 of 1781 in the holy monastery of 
Mos Tiwádüti near Qillet during the time of Most Ignatius of Mardin Halaf and 
Mos Basilivis the Maphrian of the east and our bishop Iwinis, by the hand of 
Ibrahim the monk Pray upon my spintual brothers my teacher Rabbán Asa‘yi, 
Rabbi Yeit', Rabbin Ya'güb, Rabbin Barsawm6, Rabbin YGhanun, Rabbin 
Habib, Rabbin Tima, Rabbin Yüsef, Rabbin Sabo, Rabbin Yübsnun, Rabbin 
Ibrihim, Rabbin Qürragüs, Rabbán Bihnám, Rabbin Mas'üd, Rabbin Yeia', 
Qawmah the pioneer, and Ibrahim the sinner, and pray on behalf of my mentor 
Rabbin Yühanun from Qillet. I wrote down Ibrihim the monk and the priest 
from Qullet to Ibrahim the priest and monk from Qullet* 
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He redeemed the fields of the monastery, which are in the val- 
ley; bellow it, (the monastery). (These fields were) situated between 
the villages of Qillet* and Qàlüq. $' And also below Qaluq, which 
were taken by [folio 84a] the Muslim Arabs a long time ago be- 
cause their hand (authority) strengthened over the people of the 
envied diocese. He redeemed them in a second purchase, register- 
ing them (the fields) in a sigil, signed by the Muslim judges and 
their lawyers., along with the testimonies of their chiefs and trusted 
people upon their words: “If God almighty wants, from that day, 
this day, and the coming dar, till the end of the world, the monas- 
tery and its inhabitants will be sustained by these fields. Particularly 
(the field’s support) will be enough to support the two nearby 
monasteries. This should be in an abundant way and not barren- 
hy ass 

Around that time, our father, Patriarch Mon Ignatius Halaf 
decided to go pray in Jerusalem. And because all the patriarch’s 
responsibilities were in the hand of our Father Mori Iwanis, with- 


55 Qillet is a small town now a days is called Dereici located in north 
of Mardin. Cf. BARSAWM (2000), p. 183. 

T A small town in the district of al-Sawr, it was populated by Syrians 
until the middle of the seventeenth century. Cf. Ibid. 

55 At the end of the Syriac manuscript of Exangelanunr which was 
copied in 1315, there were added several historical notices from later peri- 
ods. Among those there are donations, which were endowed to the 
church of St. John in the village of Qillet Through the testimony of Bish- 
op Severus, who was the predecessor of Bishop Yühanun Bar Say Allah 
on the diocese of al-Sawr, we find that there were already some issues 
around the endowments of the monastery of Mori Abay in this diocese. 
According to these notices, some endowments were lost because the seiz- 
ing of the rulers and the local Christian notables. 

we cb jabu Vy las een] ul C ax ———— nui nnm 
Jill xA PERS Cua ful g Cus Ol sy saxall $ pn = gl Ju uaill 

alSall Es Cas Gye aul i 8 ag) b i 03 (CJ eal 

“In the name of Dniom Jesus Christ, I was present, me SawisiyGs the goardian 
of the door of the monastery of Mori Abay in the populated town of Qillet, and 
I seteieved the vineyards for the mentioned monastery which were lost (neglect- 
ed) by the chunches because the dominion ofthe milers- .-" Bassawar (20088), 
pp. 465—466. 
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out him, he (the patriarch) was not able to do any of them. Thus, 
he allowed him to be present with him in the Holy City. He (Bish- 
op Iwanis) was always obedient to the (the patriarch's) good advice 
of his spiritual father, like the son of grace is the daughter of good- 
ness He (Bishop Iwanis) obeyed his (the patriarch) word and he 
did not reject his request. Both of them stood at the same time and 
departed together (to Jerusalem). When they arrived to their desir- 
able place, and after kneeling at Golgotha and the Holy Livened 
Sepulcher, they found out that our church, which belongs to the 
Syrians that was named after the Apostle Saint Tomas, was already 
taken by the Moslems, and was made into a mosque by them. * 


& About this monastery and its conversion into mosque, Andrew 
Palmer narrates the following in his article regarding the Syriac of Jerusa- 
lem: “When the Jacobites had to leave St. Mary Magdalene's, they proba- 
bly moved directly to St. Thomas's. This was originally a German church 
and so is likely to have been vacated at the end of the second period of 
Crusader rule. This tiny Crusader building near the citadel was given to 
the Muslims: py the incumbent Jacobite monk when he was converted to 
Islam in 1451/2. The Syriac inscriptions by the entrance in the south wall 
were deleted and the entrance was walled up to make a simple Mihrab. 
The conversion of the building into a mosque made it impossible for the 
Syrian Orthodox to reclaim it, but evidence from seventeenth-century 
pilgrims and later writers suggests that the Muslims did not use Qt" PALM- 
ER (1991), p. 30. In the catalogue of Syriac Manuserspis of Dayr al-Za farán by 
A. BARSAUM, the monastery of St. Thomas in Jerusalem was mentioned as 
an active monastery in 1450; when bishop Ye£ü' of Zargil copied a 
Garsuni Exangelarium i in the same monastery. Also in this year, Patriarch 
Bihnim al-Hidli with group of bishops, priests, monks and deacons visit- 
ed Jerusalem and the monastery. See BARSAWM (2008*), p. 66. 
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Our father, Mort Iwanis was inflamed with zeal regarding this 
matter, and aroused the zeal in Our Father the Patriarch (regarding 
this matter). They stood and departed together to Egypt toward the 
Patriarch of Alexandria." They requested, in a great petition, to sell 


axi aio cuan mi Beim wha reio emen and hire rings omar’ 
3A ow wate Dairi an Waa ,amÁ anm. 23 ama valina omi miei ama 
miror mla cao oe DA eom mion m Üzxnxi. pore arta oO oanfecas 
Suy ronn oun wiy am anzi. muina € amni rézaom «come 
mran «at aa QR anco ranr. Memes rY*onra AID. mÓrnnza 
aman a tu o rann -polréa cna resi Qc raan saimaw Qo. come 
Mnman Sa pom: fe Jam imi, nmen orci Quz. nme feos 
nmr nia nme im cale dialo Qmm an oi n rire aV g oe cune 
resin’ oi umm si mcd mua oi CER cama mazanm 24 mias 
alois za ma comit € yaio roe paio c-aniian poio ma rilas 
mna. am rüm. Me ui aoid máu, món 
"Tt (this book) was completed in 1761 AG (1450 A D), during the time of the 
glonous Mos Ignatius Bihndm who is the honorable elder, the pride of the nation, 
and the exemplar for the Synac nation, Mos Ignatius of Tas ‘Abdin who is called 
Qawmah and Mori Basiliyüs al-Ma‘dani, the Maphrian of the East, the mother of 
the lights. Mori Atanisiyas his nephew and Mori Cyril Yüsef bar Nisan the rever- 
end elder the one who showed good things toward us and Mod Diyinisiyas the 
bishop of al-Ma‘dan called Malké and Mori Diyásqoràs the bishop of Hah known 
as Bikndm. This was waitten in the holy monastery of the Apostle St. Thomas in 
the holy esty of Jerusalem by the hands of a sinful person in everything, whose 
name is the weak Yes", who was assigned the government of the bishopric of 
Zarhl whose provenience is from the small town of Salih. In this year the holy 
fathers were present in the holy city: Mori Ignatius Bihndm of Mardin, Mosi Cynl 
bar Nisin, Mos DiyGnisiyis from Arbó for al-Ma‘den, Mos Diyisqoris of Hah. 
Also there were present from the bother priests: priest Barsawm with his son in 
law priest Sam 5n, priest Ibrāhīm from Dayr Halyi, priest Sargis from Hah, priest 
Tz al-Din, priest Yosef, priest Nor al-Din pnest Yühanun from the land of al- 
Ma'dan, priest Sam‘in from "Urdnüs, priest Barsawm from Qalüq. and priest 
Mansür from Dafnah. Also there were present the following deacons: deacon Sams 
from Mardin, deacon Gabnyél from Mansiayyah deacon Habib from Sáhh, dea- 
con Dawid from Qal'at al-Imrz'ah, deacon Marigé, deacon “Abd Allih son of the 
pilgnm Habib, also the following noble monks were present: the closer Rabbin 
Barsawm from Arbó, Rabbin Qirriqds, Rabbin Saba, and Rabbin Istefanüs In 
this year the price of the grain in Jerusalem reached 41 and little of coin unit of 
Hisn (the city of Hisn Kifa)”. 
” The Coptic Patriarch Gabriel VI (1466-1475). 
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them the church of the Mother of God in the City of Jerusalem.” 
With great rewards and so much loss, they bought the church from 
our brothers the Copts, according to a proper way of selling and 
buying with the testimonies of the governor of Egypt and the judg- 
es and lawyers and all the Muslims chiefs. 

Through this, there was a great comfort to our people and un- 
shameful hope and encouragement to our envied nation. Because, 
before this happened, they used to carry their books in the mght 
from place to place and from room to room, in order to pray since 
they did not have a place to pray. They also bought three open 
houses and joined them with the courtyard of the church, to be as a 
lodge for visitors and the poor who would be present there. 


7! The news of the patriarch's visit to Jerusalem and his willingness 
to purchase the monastery of St. Mary from the Copts was mentioned in 
the colophon of a Syriac manuscript of Ber Gaed: Barsawa (20089, p. 
390. 
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(21471) " 1782 áis 438 ig Sd gina 48 il 
The owner of this is my bother the priest Rabbin Yahannd son of the priest 
Thomas son of the priest Ishq from the city of S'irt. He was ordained deacon and 
married and after three or four months his wife died. Thus, he abstained himself 
and dedicated himself for the worship, studying, and he wrote and gathered many 
good books (...) it happened that now when this time came that the great father 
Mos Ignatius the patriarch of the great city of God Antioch, was going to the city 
of Jerusalem in order to purchase a monastery from our brothers [...] in order to 
be in hands of the Syriac to serve as a visitor station. The patriarch forced Rabbin 
Yihannd the owner of this book to go with him because he was close to our father 
the patziarch. He obeyed and decided to go and he recommended me to complete 
this book and he spent on it more than 7 golden Airafi. I spent effort to complete 
it in the year of 1782 A.G. (1471 AD) 
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Our Father Mori Iwanis then visited the church of the Forty 
Martyrs in Marde, and discovered that the sons of the church laid 
foundations for constructing two columns west of the church. 
(This occurred) with the care and diligence of the Abbot “who was 
visited (blessed) by God", the glorious Archdeacon of the church, 
Deacon Jacob Sah son of the late pipnm Fanik He (Bishop 
Iwanis) was also active and excellent with them, and remained by 
them all the winter season, until they accomplished (the construc- 
tion of) the building with squared stones. He covered everything 
they lost in expenses (for the building). After the building was 
completely finished, our Father Mori Twànis returned to his dio- 
cese. 

During that time, the ruler Hasan Bag” invaded the land of 
the Iberians, who were the Georgians capturing uncounted prison- 
ers, and scattering them throughout countries. The Turks tortured 
and murdered them (the Georgians prisoners) in many ways. When 
our Father Mori Iwanis saw their plight, his abounding mercies 
were shown upon them He redeemed eight of them, and gave 
them the book of their freedom, horses to [folio 84b] travel, and 
an allowance for the road. He left them in peace, and they returned 
to their land in peace according to the will of God 

In that time, an order was decreed by God to take our Father 
Mori Ignatius Halaf from the world of difficulties to the place of 
happiness. When our father, the patriarch, became sick, was on the 
verge of death, and knew that truly and surly his sickness was the 


77 Uzun Hasan (1423 — January 6, 1478). He was the ruler of the Ak 
Koyunlu dynasty, or White Sheep Turkmen. Hasan ruled in parts of pre- 
sent-day western Iran, Iraq, Azerbaijan, Turkey and Armenia. 

" Among those who were released and raised up by patriarch Yüha- 
nun was Yüsef the future bishop Yusef al-Karagi (the Georgian), who was 
raised by the mother of this patriarch called Mariam. 

olles neat 2i ca man anas munr DÀ pia Apariar mi so’ 
rama mmr da adiba amma om fionra als am ALME má 
-3114 mami 
"Our glorious patrarch Mori Ignatus of Antioch, Yühanun son of the late pilgrim 
Say Allih from Bartell, who is a master and visitor who taught me and for his late 
mother Mariam who raised me up". Barsawm (20085, p. 3. 
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end, he sent out messages calling our blessed Father Mon Iwanis to 
come to him to perform his burial and funeral procession. 

After our father the Patriarch Halaf died in a blessed old age, 
our Father Mon Iwanis performed a big and beautiful (funeral) 
service for him as it ought to be. He gathered the bishops, priests, 
and deacons, and buried (the patriarch) with great respect. After 
the funeral of the patriarch, the Turks came and sealed the room 
with the intention of seizing what was in it, such as patnarchal 
clothes, crosses, pastoral staffs, and other golden and silver assort- 
ments along with the carpets and mares. Our Father Mori Twanis 
went up toward the ruler of Mardin and bought all the chattels of 
the room, and rescued them from the hand of the ruler. 

After that event, all the bishops gathered amongst themselves 
in order to appoint a head for themselves, that is to say a patriarch 
to govern them. They consulted among themselves to see which 
man is dignified to the great honor of this high-priesthood. Regard- 
ing this glorious consecration it was said “it (The consecration) is 
not in the hands of the one who desires it or in the hands of the 
one who runs (after it) but in the hands of the merciful God”. Be- 
fore they (bishops) would choose anybody, suddenly, quicker than 
a moment of a twinkling of an eve, the finger of God showed all of 
them together, that he is the man (Bishop Iwanis) that God was 
pleased in. 

They (the bishops) declared as from one mouth, “Our Father 
Mori Iwanis is dignified and merited to be the chief of the disciples 
of the saved sheep of Christ.” They (the bishops) gathered all the 
orthodox flock without delay. They consecrated our father bishop 
Mori Iwanis a patriarch and called him Ignatius, on the Sunday of 
the annunciation of Zachariah, in the year of 1794 of the Alexan- 
drian Greek (calendar) (1483 A D), in the same year in which Pa- 
triarch Halaf died.^* 


7* Bishop Severus replaced Patriarch Yühanun on the See of al-Sawr: 
rÉ&on£i&e" peo Gott wor’ whore’ rna amar’ 2en a om soko 
REX rites wooo aai wor’ um tains da a goin’ abazin’ es nl 
» ass metas necu lm 
“Tn the same year (1483 AD.) (of the death of Patriarch Half and ordination of 
Patriarch Yühanun Bar Say Allah), I Sawirrrüs was consecrated bishop of the dio- 
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In the year following his consecration, he went to the land of 
Hisn Ziyad, where he built a new and wonderful church out of 
quicklime and stones, within the village of Husaymyyah,? and (the 
church) was named after Saint [ ? ]. He also renewed two other old 
churches, which were completely destroyed, one named after the 
name of saint [ ? ] and the other after the name of saint [> ].75 

He returned back to the city of Amid and instructed the bish- 
op of that city to construct beautiful cells and dwellings in the 


cese of Sawrd, on the seat of Most Abay, on Thursday 31*t Jul". BARSAWM 
(200855, p. 110. : 
73 A small village located nearby Harpūt or Hisn Ziyād. 
7$ There were added several historical notices to the Syriac manu- 
script of the Book of Ecclesiastic Consecrations. In one of these historical 
notices, we read the news of rebuilding two churches in the region of 
Hisn Ziyüd by Patriarch Yühanun Bar Say Allāh, which also includes the 
ordination of two priests for these churches: 
abi mmi ier’ hala vourh haao zos DA sioi 
ax ah réxhiian eto wise] do Mit onéo ara coros 
wai A das Mul ws nac, EZ DAT E 
ex Ae halaa haat oho puca ame unra aco nsa 
moara Sa Ahal sah ate iad om Wom tawi m aa 
olmas man mca DAL isi mnm maia is 2m aera 
n» m naa Loans pools mron mindi viota mnia 
am NE d xS mm o n maie amle das dam em nc uua mydlana 
da meu og 0 rn inar n! axi 8m ore - 5e aria n co 
nm mnes Aiea >an. IM c" ca AA ncaao da DAT anim 
raun Vol, meta T 
“Talyā was ordained a priest for the church of St. Mary, the Mother of God, in the 
blessed town of Tal Arsaniyas. (The ordination occurred) through the holy and 
pure hands which exude the Holy Divine Chrism of our clement father, our glori- 
fied Patriarch Mori Ignatius Yühanun. He renewed the church of the Mother of 
God, which was destroyed a long time ago. Also he built the chuzch of the village 
of Husayniyyah, which is located below Sinamid. He ordained for it Rabban 
Afrem son of Rabban Tali a priest. Also, he built the church of the village of 
Heslé and he ordained for it Andreas a priest. All of these occurred within two and 
half months. (There) many of ours (people) have followed the Armenians, howev- 
er, our father (the patriarch) retrieved them and they came to us. All of this took 
place in the year of 1796 AG. (1485 A.D). For the sake of God, anyone, who 
would read these words, let him say a prayer on behalf of my weakness". This no- 
tice was written by Saliba from Tür Abdin”. DOULABANI (19945, p. 293. 
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church of the vilage Oanqart;" the same (church) which he him- 
self was tiling its building some time ago. However, for some rea- 
son he stopped and did not complete it. 

He then visited his birthplace of Marde, a city strengthened by 
God, where he built a new magnificent church dedicated to Saint 
George, in the nearby vilage of Masquq 3 This was the same 
church that had, in the past, collapsed and killed more than [ = ] 
villagers, while it was being built. When the church was being ren- 
ovated, the burners of the quickhme departed because of hard 
work and great exhaustion, leaving the hewn stones behind them, 
while the stone masons couldn't do anything. Our Father the Patri- 
arch [folio 85a] immediately responded by arriving in person and 
buring the quicklime himself, with staunch determination and 
help from the Lord, so that the church restoration could be com- 

lete. 

i He (Patriarch Yuhanun) returned to Marde for a second time 
in order to visit a group of Muslim theologians, so he could receive 
permission and signatures from them. He then returned and built 
two other churches in the same region, a new one dedicated to 
Saint Mary, the Mother of God, in the village named Harzam,'? and 
another renovated one (church) dedicated to Mori [? ] with a mag- 
nificent new altar, in the village of Ibrahimivyah 5? 

During this time, the Maphrian of the Bast prepared the Holy 
Chrism for consecration without the consent of the patriarch, who 
since the consecration of the patriarch (Yuhanun) was troubled. 
However, the nobles of the region of Mosul urged the Maphrian 
not to continue with the consecration. Instead, they (the nobles) 
went to the patriarch in Mardin and brought him back with them 


T The monastery of Qanqart was built in the name of the prophet 
Elijah near the village of Qanqart, which is now called Qara Kellisa, or the 
black church. It is located an hour and a half from Diyarbakir, and was 
first mentioned in the historical record in 1050. It was twice renovated, 
once by Patriarch Michael the Great in 1173, and again in 1730 by patri- 
arch Ignatius Šukr Allāh, see BARSAWM (2000), p- 189. 

78 A small village located south of Mardin. 

79 A village located south of Mardin close to the modern border with 
Syria. 

9) A small village located south west of Mardin. 
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to Mosul with great honor, where they consecrated the Holy 
Chnism that was prepared by the Maphnan. This deed was a reason 
of peace between both parties. Our father, the patriarch, then re- 
turned back to his monastery. 

Noticing that there were only three or four Syriac houses re- 
siding in Nisibis that did not have a place to pray, he (the patriarch) 
visited the ruler of the region, along with his judges, and took per- 
mission from them to build a church in the city of Nisibis. There, 
he asked about a church and they showed him the ruins of Saint 
Jacob’s church. He dug in it for about three days but he left it be- 
cause he was not pleased by it (the church). Then, he went to a 
place where the church of Saint Dimit was located in the lower part 
of the city. But, because the place was far, he abandoned it. Then, 
somebody came and told him about (the church of) Saint Batolo. 
Nothing could be seen from it, not even a single stone. Our father 
went to that place, saw (the church), and liked it so much. 

He brought laborers to dig until the ancient foundation of the 
church was seen, which was located deep beneath (the land). He 
then sent for Muslim judges, and their theologians, to see if the 
place was the foundation of a church or not. They verified that it 
was the foundation of a church and gave him permission to build 
it. They (Muslim judges) also wrote him a confirmed certification 
for the construction of the church. He (Patriarch Yuhanun) sent 
hewn stones from the region of Mardin (for the construction pro- 
ject) since there are no stones in the region. And because of this, 
the people of the city were bringing stones from far so they could 
sell them to him. He bought about 54 thousands (coins) worth of 
stones beside the hewn stones. 

When the cursed house of the Nestorius (Nestorans) saw that 
what was not expected had happened since the appearance of their 
profaned terror, they were greatly jealous and very angry, and start- 
ed barking like dogs because of their anger. All their leaders in that 
land were gathered and went up to the ruler of Mardin. They ac- 
cused our father the patriarch Ignatius saying that “This thing 
(building a church), was not allowed since the appearance of Mu- 
hammad until now, also forever should not be allowed, that a new 
church would be built for the Christians while Muslims are ruling.” 
All the Muslim leaders of Mardin were gathered and showed great 
anger against our patriarch, and were saying this to the miler: “Let 
him (the patriarch) now surrender in our hands and we will take 
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our revenge on him” The ruler sent a messenger and brought him 
quickly during the night of Sunday, because he left there in the 
evening and arrived to Mardin in the early morning. This occurred 
during the summer, when its nights are short. When our father ar- 
rived at the gathered group, God silenced their tongues and bound 
their lips, thus they were silenced. 

Our Father was granted a victory by God from above, along 
with justification from everywhere, while our father remained calm. 
(This happened) as the Lord said in his living gospel: “When they 
wil bring you before [folio 85b] kings and governors, make up 
your mind not to worry beforehand how vou wil defend your- 
selves. For I will give you words and wisdom "5: 

He left with glorious victory over everything and was justified 
by everyone. Patriarch Yuhanun then returned to build the church 
skillfully that included three corridors, two altars and a burial place 
for the ‘fathers, 52 so that it became a wonder to everyone who saw 
it. One night, while our father was sleeping, and the church was 
rebuilt but not yet consecrated, Saint Batolé appeared to him in a 
dream and said: “Behold, you have built the church on nothing and 
you left me, Saint Batolo, outside in a certain place.” Once he (pa- 
triarch Yühanun) awoke, immediately called our Father Basiliyis,* 
the mentioned Maphrian, because in those days he was visiting him 
and staving in the church. Patriarch Yühanun told him "I saw in 
my dream Saint Batolo and he told me that you built the church on 
nothing while you left me outside in a certain place.” Both of them 
immediately left together and went to where the saint instructed the 
patriarch (to go). They dug there and found the shrine of the saint 
situated in a niche covered by mud. When our father the Patriarch 
discovered the shrine, it was pleasing to his eyes, and decided that 
the shrine would remain in the same place. This was done primarily 
because it was seen as very beautiful, and secondly because (the 
shrine) was very close to the tomb that he (the patriarch) made be- 


S Luke 12:11 

$2 "Bet Qadisé” in Syriac literally means “the place of the saints", 
which is a burial place for the bishops and patriarchs. 

5 Mosi Basilivüs "Aziz (1471-1487). 
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fore. Then he built a house above it (the shrine) and attached it to 
the other one (the church). 

He opened a door between both of them (the two buildings) 
and attached them together. The church was decorated with cur- 
tains, and wall-hangings made from fine white linen and others. Tt 
was then consecrated, and the patriarch appointed a bishop to re- 
ceive travelers.** He surrounded it by a quadrangle courtyard that 
reached the length of 400 feet. He (Patriarch YGhanun) also had 
well installed in it, and God brought forth from it sweet and pleas- 
ing water that was unlike all the water within the entire district. The 
people of the place called it the “well of the healings”, which, in 
Arabic, is called Gib al-awafi. The Nestorians were embarrassed by 
what they did, and agreed to bring gifts and offerings (to the patri- 
arch). They presented them to our father while they were before 
his feet asking for forgiveness. He (Patriarch Yühanun) was like a 
merciful father, whose nature lacks the evil of revenge. Thusly, he 
received them, making great peace among themselves. After this, 
he planted a beautiful garden in the courtyard (of the church) and 


* There are two Syriac Orthodox bishops, who were recorded in the 
historical notices for Nisibis during the 15* century: Bishop Filüksinüs for 
Arbo, Nisibis, Maré in 1454: 

anit rsa fete amo let amuowolle: eam eua mos 
Tmenmie ama nï amd mia mara rosie nine eos 
mica inen mi res 
This book was in the possession of the weak Filüksinüs the bishop of the 
diocese of Arbo, INisibin, M'ar& and Kartwoyto, which is the diocese of Bet 
Rité Ibrahim from Man'im in the year of 1765 A G (1454 AD). C£ BARSAWM 
(20085, p. 272. 

Also, Bishop Diyüsqorüs of Edessa, Gargar and Nisibis, the city of 

the border in 1495: 
.r emn um) Qon Vx à mama mal acianmcas xau lan aac mz 
reus nA serm uei m'as V eun nos o eie akar Io, e gaa 
-ap oar wo essa” manam titm 
"In the name of the eternal and the holder of all, the weak Diyūsgorūs of 
Edessa, Gargar, Nisibin ofthe Limis, by a good will I donated ... this book to 
the church of St. Barsawm in the village of Raemodahyo... in the year of 1506 
(AG) (1495 A.D.". C£ Bansawar (20089, p. 43. 
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brought a stream of water from the over to it, so that the dwellers 
of the church would fill their needs from it? 

When he completed all of this, (Patriarch Yühanun) returned 
back to the patriarchal see. Upon arrival, he received the news of 
the death of Mon Basilivus, the Maphnan of the East. He (Patn- 
arch Yuhanun) left, and went to look after the rational sheep (the 
flock) that were saved by the blood of the only-begotten Son of 
God, so that they would not be attacked by the wild wolves of the 
cursed Nestorians. 

He (Patriarch Yühanun) visited the holy monastery of the vic- 
torious martyr Saint Bihnam,** which was beginning to be in ruin. 
Within it, he ordered the construction of beautiful buildings, such 
as [? ], and the copula of the Maphrian, west of the altar, and an 
additional room. After he completed the construction project, with 
a great loss of expenses, he placed a guardian in the monastery 
from the same monastery, and immediately returned to the Holy 
See. 


5 Jean-Maurice Fiey narrates the event of rebuilding the church of 
Mori Batoló however this event took place in different circumstances: 
"Entre 1482 et 1489, le patriarche syriaque orthodoxe du Tür "Abdin, 
Ignace Saba II d'Arbo, eut une dispute avec les nestoriens de Nisibe, "ville 
de confins”. Il voulut doter sa communauté dans la ville d'une (autre?) 
église. Il essaya d'abord de rebátir celles de Saint Jacques et de Saint- 
Doméce. Devant l'Opposition de nestoriens, encore forts dans la ville, il 
dut se contenter de reconstruire l'église de Mar Batala, dont il retrouva les 
fondations. C'est la seule mention de cette église. D'après le continuateur 
de Bar Hebraeus elle était également dédiée à la Mére de Dieu. On se sou- 
vient qu'une chapelle de ce nom avait été batie naguère, vers 700, par 51- 
mon de Zayté. La nouvelle église était "grand et belle". Frey (1977), p. 
111. 

55 “St. Bahnam, also called the Pit Monastery, is situated about six 
hours’ journey southeast of Mosul It was built in the beginning of the 
fifth century. From it graduated one Maphrian and seven bishops. In 
1839, it was usurped by a group which seceded and joined the Catholic 
Church. It was deserted for some sixty years, but is now populated”. 
Barsau (2000), p. 187. 
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On his return, he passed by the monastery of Saint Malke.*" 
He built in it a glorious and beautiful bed-chamber, and erected its 
ceiling with the “cross of the crosses", which means four crosses 5e 
When he finished this deed, he returned to the See. 

Meanwhile, as he was resting from traveling the roads and the 
weariness of building, the right (hand) of God moved in him the 
thought to rescue the garden located southeast of the Holy Monas- 
tery of the See, which was taken by the Muslims 200 years ago be- 
cause of a specific reason. This became a large and tough burden 
[folio 86a] on the monastery and its inhabitants, because the gar- 
den was inhabited by rebelhous Muslims neighbors, who (were) like 
a fire around stubble. 

When one of the brother monks would go outside the monas- 
tery, seeking relief from sadness or for relaxation, they (the Mus- 
lms) would head towards him, to shout, insult, and mock him. 
They were (constantly) fighting and arguing. All the previous patri- 
archs were trying to bribe (them) in order to rescue the garden, but 
succeeded in nothing but the loss of many silver coins. It happened 
that, in the days of our mentioned father, an adulterous woman, 
which was dignified by the name of Tawbah, sponsored the gar- 
den. She proceeded to torment the monks so much that our father 
(Patriarch Yühanun) became very enraged over the matter. 

The patriarch visited the ruler, judges, and lawyers of the Mus- 
lims in Mardin, and explained the matter to them, saying: “surly we 
cannot stand this mocking: if you will not take our hands and help 
us, we, all the Christians of this land, will leave, taking our families 
and moving from your dominion”. When they heard him, they re- 
sponded saying, “Buy another one (garden) for us and take it (the 
disputed garden), because the granted one (land) according to the 
prophet Muhammad, cannot be purchased." 


& The monastery of Mort Malké is located 2 Kilometers south of the 
village of Arkah (Harapali). It was founded in the fourth century and is 
named after Mori Malké, whose tomb is found in Bet Qadizé. 

83 "The Cross of Crosses" refers to a Cross design, that was used by 
the Syriac Church. Each of the four corners of this Cross were designed 
to look like a Cross. Thus, it became known as the Cross of Crosses. 

9 Tawbah is an Arabic word that mean: in English “penitence”. 
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He bought them a garden that was called Mungali, in the val- 
ley named Bagone, nearby Marde. (In this garden) there was an 
amazing cedar tree, which was one of a kind. And he took it (the 
disputed garden) back. He registered it in a formal document with 
the signatures of all the judges of the region, and the affirmation of 
the testimonies of their notables. 

After he purchased the garden, and saved the monastery from 
the hands of its dwellers (the Muslims), he decided to eliminate 
their memory totally. He skillfully created another larger garden 
that was located at the door of the monastery, and carved a large 
waterway out of the rock strewn land to bring water into that gar- 
den. Once that was completed, it was discovered that the water 
source was double than what was originally imagined. The patriarch 
then had the trees from the old garden cut down, and completely 
overturned the garden until there was nothing left. By doing this, 
he created a new wondrous garden, which brought awe to its be- 
holders and sustained the needs of the monastery and its residents. 

He (Patnarch Yuühanun) was pleased with this management 
(of cultivating the new garden), and thanked God for helping him 
in everything he pursued. He decided that the monks of the Holy 
See did not need to leave the monastery. Because, during the time 
of our mentioned father, they (the monks) were not in need for 
anything except for a millstone. He filled the luxurious cloister that 
he made for them from his account with all their needs. He made 
for them a millstone (that runs) without water, which a donkey 
used to turn in the middle of the monastery. Thus, in the time of 
our father, the brotherhood of monks were in no need for anything 
of this empty world, except for the mercy of God through justice. 

Afterwards, the Patriarch went up to the cave located west of 
the Holy See, which (the cave) is named the Monastery of the 
Netfo or the Monastery of the Mother of God.* There, he con- 


90 Dayr al-Qatrà or al-Natf, was built in the name of the Virgin and 
St. Theodore. It is a small monastery hewn in the rocks in a mountain 
overlooking the monastery of al-Za "farin, and housed a group of monks. 
A great deal of information about it is Enown from the fourteenth century 
until its abandonment ca. 1927. It was at times administered by a bishop. 
Cf. BARsAW (2000), p. 189. 
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structed a high and beautiful wall before the crag of the rock. He 
decorated the monastery with many beautiful things, and then 
came back down. 

I did not organize the narration of our father as it is, and the 
feeling of guilt turns me to be silent. This is because the very large 
number of the glorious acts of our father is more than what can be 
counted, like the sand on the coast of the sea. However, the follow- 
ing account from those which we are mentioning is important to 
be cited for the benefit of many (spiritual) athletes. Although, it 
was not written in its proper place, however, we would like to write 
it below. 

When our patriarch was still a monk, he went with his late fa- 
ther (Patriarch Halaf) to Jerusalem for a visit?! (There) he heard 
about the news of St. Thomas the Apostle’s church, which was 
mentioned above. He was so inspired with zeal that he went down 
[folio 86b] to Egypt to work on regaining the church of Saint 
Thomas. He could not do this, however, because it was converted 
into a mosque by them (Muslims). Our brothers, the guardian 
Copts, and their glonfied patriarch promised him that in the fol- 
lowing vear they will give him the above mentioned church, which 
was the church of the Mother of God. 

From there, he entered into the desert of Sihit,? meaning “the 
weight of the heart’, a desert-like place that was traditionally a 
dwelling for saints, so he could be blessed by the holy places of the 
father Macarius? Father Biioy,* Father Yühanün, and the other 
holy fathers. 


*: Regarding the chronological order of this event see above, page 
16. 

72 Shit (Coptic for "Measure of the Hearts") is a desert region locat- 
ed between Cairo and Alexandria. Since the first couple of centuries of 
Christianity, the region became populated with monks who founded many 
famous monasteries, few of which are still present todar. 

93 The Monastery of St. Macarius is located in the desert of Sihit or 
Wadi al-Natrün, 92 kilometers from Cairo. It was founded in 360 AD. by 
St. Macarius the Egyptian. From the fourth century, up until present day, 
the monastery has been continuously inhabited by monks. 
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Then, he (Yuhanun Bar Say Allah) visited the laborer broth- 
ers, who were residing i in the monastery of the Mother of God in a 
temporal sojourning until the end would arrive. He was blessed by 
the bones of the holy fathers, who died in the flesh but not in the 
spirit. He obtained the blessings of the elected ones who are living 
in eternity within the spiritual realm. 

He experienced innumerable famous good doings there. 
Among those known is the order of the sacrament of priesthood ** 
He resided with brother monks in the same monastery for a period 
of six months. When he decided to return, they (the monks) prayed 
upon him. He took their blessings and then retumed to Egypt 
There, he brought the majority of the books mentioned above. He 
brought them through two purchases to his monastery as the 
above statement. After [ ? ] years, he returned another time to the 
holy city (Jerusalem), and to the lonely desert of Isqit, where he 
experienced the good things God granted him. There, he received 
the angelic order, and returned to his monastery. He would later 
go on to visit Jerusalem three times more (in his lifetime). After- 
wards, he renovated the cistern water from the Monastery of 
Netfo, which was completely damaged because of long vears of 
neglect that took a toll on it with great loss (of expenses). (He did 
this) not by himself, but with the (help of the) late pilgrim Fanek, a 
just man of many famous virtues. 

There are many other splendid deeds (done by the patriarch), 
but time is too restricted to complete all the narrations. Even if we 
were to sit all the days of our life writing, we cannot compose 
(completely) one account regarding the splendid deeds of the lord 
of the lords, the glonous father and of what he taught. However, 
what was arranged by us was for the good memory of his pureness, 


* The Monastery of Saint Bigoy is another Coptic orthodox famous 
monastery in Wadi al Natein. The monastery was founded by Saint Bišoy 
in the fourth century. 

55 This means that Patriarch Yühanun was ordained a priest in 
Egypt. 

55 "The angelic order” probably means the rank of Rabban, which is 
an honorary rank given to a priest monk. 
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and also written for the beloved benefit of the sonhood from the 
fatherhood. 

So now we want to narrate his departure from the world of 
difficulties into the afterlife, which lacks hardships due to the ab- 
sence of desire. The mentioned elected father, patriarch Ignatius 
(Yühanun Bar Say Allah), (who was) exalted in glory, departed on 
Tuesday evening, September 24%. in the year 1804 of the Greeks 
(1493 A.D.), who betrayed the (Orthodox) belief, dunng the prepa- 
ration of the feast of Saint Dimit. He was captured in a cloud in the 
sky. (This happened) according to the word of the apostle*" He 
was buried with respect, and had a great funeral in the holy place of 
the saints, within the same monastery of the See." 

Our glorious father lived 51 years. He served 19 years of them 
in fatherhood (bishopric and patriarchate). After that, he was bur- 
ied in the Holy Spirit by the angels and humans. All the gathered 
people shouted strongly together in one high voice: "When vou 
descended, O noble father, into the grave, vou did not cease in our 
hearts, as the womb (ceases) from every child (by delivering it). But 
you remained still ike the hope in God, if not (exact), almost ex- 
act”. For your love, O father, they” would not go astray from your 
deeds. And they would not turn away rashly from their thoughts of 
you. They would not be able to abandon your memory from their 
belief. They would not reveal their secrets openly other than to 
you. Who is like you in the entire universe, O chosen great, father 
Mon Ignatius son of Say Allah the noble man, who healed the bro- 
ken heart and loved the strangers. [folio 87a] And have mercy up- 
on those who were tortured by famine and thirst. The heaven is 
crying upon you or father Mori Ignatius, and the earth is murmur- 
ing upon your splendor. All compassionate and mercifal upon all 
those, to whom there is no host for his banquet, so that there 
would be mercy upon him from above. 

O sea of various wisdom, what did happen to you so that vou 
were cut? Is there someone who silenced your head, and by his will, 
separated you (from this world) and dragged you behind him? Or 


57 This is a reference to 1 Thessalonians 4:17. 
38 The monastery of al-Za'farin 
59 “They” refers to those who are mourning the patriarch. 
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are you pleased to be resting in tranquility? O Apostolic Father, 
chosen and high in glory, you were similar to the brightness of the 
sun, the light of the eye and the discernment of the mind, and to 
whom someone would look and gaze at with admiration. You were 
purified and cleared from all the darkened offenses. 

© lord, grant rest to the pure soul of our noble father Mon 
Ignatius, the universal patriarch, who is known as the son of the 
piprim Say Allah. Forgive and absolve our sins and of our noble 
father. Amen let it be. Thus, from now on, his memory is made for 
good remembrance, for the increased benefit through his frequent 
and heard prayers, and his accepted and completed supplication. 
May the lord forgive our imperfections, the ignoble narrator and 
the disliked writer. And (Also forgive) the skilled reader and the 
honorable listeners, with the rest of the forgiven faithful departed, 
Amen. With the prayer of the Mother of God, the virgin Mary, 
with all the saints, Amen, Amen. 

With apologies,’ he rebuilt another church in the region of 
Ma'dan, which was built before by Mon Diyunisiyus, the bishop of 
that community. The corrupt Kurds raised turbulence against him, 
and they damaged the church until it was torn down. He (the patn- 
arch) went up to the ruler, Ya'qub Bag," in the city of Tabriz, 
which is located 5 days distance away. He spent a great expense (to 
rebuild the church), while secunng official letters and an order 
from the ruler regarding the church. He came and, with determina- 
tion, built it (the church) with stones and quicklime. He shamed the 
unblessed Kurds, and gained glory by this event, more than any- 


100 The author apologizes here because he is writing some of Yūha- 
nun Bar Say Allzh’s deeds at the end of his narration, instead of in their 
proper chronological place. See above, page 16. 

101 Ya'qob son of Uzun Beg (1479-1490), is the ruler of Ak Koyunlu 
dynasty or The Horde of the White Ss beep. This Turcoman. dynasty ruled the 
territory which is part of present-day east Turkey, north Iraq and west 
Iran. Their capital was the city of Tabriz. 

‘2 Tabriz is the fourth most populous city in Iran, after Tehran, 
Mashhad, & Isfahan, and has the largest population of Iranian Turks. 
Bodies discovered from excavations around the Blue mozque of Tabriz 
show that the city dates back 3000 years. Tabriz was Iran's capital during 
the dynasties of Kara Koyunlu, Ak Koyunlu & Safavi. 
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thing else he did (before). Pray upon me, may the Lord forgive the 
miserable who wrote. Amen and Amen. 

Also, he donated this new text with an interpretation written 
by Bar Salibi, and many other knowledgeable commentators. This 
text, which was copied and completed by his hand was for the Ho- 
ly Church of the Forty Martyrs within the chief city of Mardin. 
(This was made) as a truthful and imperishable donation, which 
means that this book cannot be bought or sold by hands. He de- 
termined and restricted an unalterable judgment and a nontrans- 
gressively limit. In other words, by a fearful and affrighted word of 
God, nobody has authority from God to trespass the restriction 
that He settled. He who will preserve it (the restriction), will be 
preserved, and he who will trespass it, will be cursed and excom- 
municated until he will return it (the book). 

After the peaceful departure of our father, the honorable and 
God-clad deacon Nur al-Din, who is also the biological brother of 
the departed one (the patriarch), donated some of the father's 
books, also some from himself, (such as) the wonderful book of 
Anwsir Rozé, the writing of the late skillful writer Bar Hayriin, 10 
the book of Lexicon, composed by the late Bar Garib,1% the book 
of Hüdoye!5 written by [ ?], the book of Enkun'” written by [ ? ], 


103 Storehouse of Secret is a large and significant book containing a phil- 
osophical, literal and spiritual commentary on the books of the Old and 
New Testaments. Cf. BARSAUM (2000), p. 153. 

104 There are two people known by this name: The monk Saliba Bar 
Hayrin (d. 1340), and his son monk Yeia* Bar Haysin | (d. 1335). Ibid, p. 
161. 

105 There are two people known by this name: Ydsef Bar Garib, met- 
ropolitan of Amid (d. 1360), and his brother Patriarch Ibrahim Bar Garib 
(d. 1412). Ibid. 

106 Namocanon or Book of Directions. This is a collection of Canon Law, 
arranged by subject for convenience of use. The work is done over 40 
chapters. The early ones concern church matters and the later ones focus 
on secular law: inheritance, business dealings, interest, irrigation rights, 
theft, homicide, etc. A Latin translation exists: A. Mai, Sernprorum Vererum 
Mora Colkdio 10:2 (1838) 1-268. About this book see Ibid, p. 155. 

107 "The Exdicon (Ethics), containing religious obligations which Bar 
Hebraues began with the obligations of prayer and adorned with eight 
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two stories and the book of Levite, and the writing of the patriarch 
Fiuuksinuüs,!^* These five books are in Syriac. (Also, donated was) 
the amazing and wonderful book of Didaskaliya which is the col- 
lection of the canons of all bylaws in Arabic, the book of the 16 
prophets, also in Arabic, the book of sacraments in Syriac, written 
by [? ], and the book of Bar Salibi. He donated them according to 
the following manner: as long as the donator is alive, [folio 87b] 
that is to sav, the distinguished deacon Hawaga Nir al-Din or one 
of his sons, or grandchildren, or one of his clan, until many ages, 
they would be in control of the fate of the aforementioned books. 
They (the books) would have to be under their sight, not to be sub- 
ject for selling and buying, but rather to protect them from any 
harm. That is to say from the need to buy and sell, from stealing 
and hiding which means to take without showing, and from damag- 
ing and inheriting it And from any other harmful way. There was 
also in the possession of our late father patriarch, five priesthood 
ritual cloths, and two beautiful staffs. He donated three priesthood 
ritual cloths and one staff to the patriarchal see, and two priest- 
hood ritual cloths, the staff of Filuksinus, and one turban that were 
given to the Church of the Forty Martyrs in the fortified city of 
Marde. And two gifts, means [ ? ] for making [ ?] for the Holy 
Chrism to the same Church of the Forty Martyrs. When he depart- 
ed to the world of happiness from the world of difficulties, he left 
all the carpets to the monastery.” In regard to the caldrons, pots, 
crowns, and others, nobody took anvthing from them, not his 
mentioned brother in flesh, or anyone else. And he who would 
have a thought or would whisper other than what was said here, 
without knowing the truthful story, will have to answer God, the 
just judge on the judgment day. This is right, ves Amen. These final 


supplicatory prayers; the different kinds of behavior supported by testi- 
monies from Holy Scripture and Wisdom of Egyptian ascetics and their 
chronicles." Ibid, p. 156. 

108 Patriarch Filüksinüs was first ordained a metropolitan, and then 
consecrated patriarch of Antioch in 1387 at the Kuw: ayhāt monastery. He 
is the second patriarch by this name. He resided in al- Sim | (Syria) and died 
in 1421. Ikid., pp. 162-163. 

109 The monastery of al-Za'farin 
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restrictions and the knowledgeable compositions were written in 
the year of 1807 A.G,!'? on Saturday October 3. 


101496 AD. 


